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INTRODUCTION
One could list many reasons for making choice of the subject, The
Kingdom of God, for research purposes. Such a theme could be regarded
as one of the most basic and unique themes running through the Judeo-
Christian tradition. The kingdom of God is one of the most prominent
and controversial discussions that arise out of this tradition. Volumi¬
nous writings have treated, and many moments of concentration have been
devoted to it.
Some hold it to be the core and center of Biblical teaching. Many
subscribe to the view that all Biblical content, directly or indirectly,
points to the kingdom of God. While the Judaistic era gave birth to this
concept, it eventually grew beyond that era and is widely thought to have
come to its maturity in Christian times in the thought, teaching and
example of Jesus of Nazareth.
If this is true, then it is binding upon the student of scripture
to search for adequate knowledge of it so as to become familiar with its
basic teachings. Should the student fail to achieve this, he misses one
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of the Bible’s central messages. A study of the Kingdom of God provides
a vast area of inquiry in which one may probe to find answers to signi¬
ficant questions. But it also involves much speculation and therefore
leaves something to be desired in terms of definite and conclusive an¬
swers, This means that the student should find it both interesting and
challenging. There are many advantages to be gained from studies and re¬
search about the Kingdom of God.
In such a study one holds the key that unlocks the door to the
thinking mores of a bygone period and its people, the period when Judaism
prevailed, when its tenets, doctrines and concepts were vigorously alive,
although in different form from what may be the case today. One also
finds the thinking and influence of peoples outside of Israel, yet within
such geographical proximity as to pass on to her certain of their mental
and cultural traits. These forces, of course, helped to shape Israel’s
religion, the kingdom notwithstanding. To Israel her religion was her
life and her life, her religion.
Not only is the Judaistic heritage revealed in answers to in¬
quiries about the Kingdom of God but so is the Christian heritage made
meaningful and clear. It must be honestly asserted that there are un¬
solved problems relating to the Kingdom of God, and one finds that this
is true with reference to its nature and presence, yet it should be kept
in mind that the practice of its virtues and ideals promises worthwhile
things for human life and relationships in society and the world. There
are wholesome lessons to be learned from it and applied to the life of
vi
mankind even in these perilous times of the latter half of the Twentieth
Century.
It is in this spirit and with this profound belief and conviction
that the author of this project herein pursues his task of focusing on
those teachings of Jesus which lend themselves to reasoning about the
true nature of the eschatological characteristics of the kingdom.
I. A BACKGROUND OF THE NEW TESTAMENT DEVELOPMENT
It is the general concensus that one of the central themes of New
Testament teachings is the Kingdom of God, Such a view is strengthened
by the estimate that one-third of the recorded sayings of Jesus referred
to such a Kingdom, In view of the foregoing statement it is hardly to be
expected that one could treat any phase of the life and teachings of
Jesus and escape this vital element.
Neither would it be possible to adequately assess the kingdom idea
as Jesus saw and taught it to the people of his times, without a compre¬
hensive view of its developments from pre-Christian times, for the newer
developments had their antecedents in Hebrew religion and tradition. The
two aspects nature and presence, have their respective strands of develop¬
ment from the older tradition and it is through inquiry into tradition
that one is able to discover what changes and "fulfillments” Jesus gave
them. One thing is sure, he spoke of both aspects with reasonable clar¬
ity though the seeds of much speculation abide in the soil of his Kingdom
teaching
2
Perhaps the most interesting feature of a study of the Kingdom of
God is the broad area of debate to which such a subject lends itself,
e.g,, as to whether or not, and if so, then to what extent did Jesus give
alteration and fulfillment to the earlier views. Rudolph Otto saw novelty
but did not insist that Jesus was entirely an innovationist:
Jesus’ doctrine of the kingdom was new, distinctive,
different ... but not obscure. It did not even con¬
tradict the old. It only glorified it and trans¬
figured it with the touch of one who could see God
at work.^
Of the several specifics which Jesus strove to impress upon the
minds of his disciples and followers about the Kingdom of God, none re¬
ceived more stress than that which intended to show what the Kingdom of
God was really like and where in time and place it was to be found. To
such a task he gave persistent effort and exhaustive labor.
It seems as though he felt it expedient to assume that the people
of his day, though having had a thorough acquaintance with the concept,
were nevertheless sadly mistaken as to its true identity and function.
Although his concern with futurist eschatology was somewhat less than
with other matters relating to the Kingdom, he saw a need to deal with
the whereabouts of the Kingdom and with special emphasis upon its near¬
ness. He had evidently formed the opinion that his contemporaries were
not affording this great facet of Jewish faith the high place of esteem
which it deserved in their thinking. His attitude reflected anxious
^Rudolph Otto, The Kingdom of God and the Son of Man (London: Lutter¬
worth PresT^ 1938), p, 74
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concern for their lack of conscious awareness of the Kingdom's true na¬
ture and proximity and of their relation to it.
This explains the presence of a note of urgency in his character¬
istic way of calling attention to his pronouncements concerning the king¬
dom which is reminiscent of John the Baptist, "The kingdom of heaven is
at hand!" Only Jesus goes further, adding, "The kingdom of heaven is
like ... etc."
Perhaps it could be said that he wanted to stimulate enthusiasm
akin to that of former times. But there was one particular exception;
they were to look for the new manifestations of the Kingdom as he con¬
ceived them to be and work for their realization. He was now "fulfilling"
and not being a revolutionary, as many of his opposers thought.
The Kingdom in Judaism
Although Jesus gave much energy to the task of reinterpreting the
Kingdom of God, it is to be noted that he was not the originator of the
concept. It is a fact that Jewish and Hebrew history and tradition re¬
served a significant place in their domain for the Kingdom and its prom¬
ises, but there is no final agreement as to the origin of this concept.
The theory has been advanced that ancient practices primarily outside of
Israel gave rise to it within Israel, and eventually it became a central
concept taking form and shape which gave it lasting and enduring meaning.
The Hebrew word Malkuth referring to the Kingdom predates by the space of
several centuries the Greek Basileia.
It has been asserted by some scholars that outside tribes of people
who were neighbors to Israel, had a tradition of reigning royalties, real
4
and/or imagined, Sigmund Mowinkel cites the case of the people asking
Samuel to anoint a king to rule over them, in which they said, "A king
will we have over us that we may be also like all the nations."^ This
supports the theory that Israel brought in and adapted this concept and
practice to her own needs and purposes, for kingdom references date far
back into her history. An opposing view is held by at least one New
Testament scholar. C. T. Craig insists that the idea began within Israel
as a result of the great flood. The theory behind it is that prior to
the flood God’s rule prevailed without question. But with the coming of
the flood he relinquished his rule because of man's persistent wickedness.
God's moral impulses compelled him to bring destruction upon his first
order of creation, thus the first world and all its creatures were des¬
troyed with the exception of Noah and his family.
Craig believes that the Kingdom idea was formed from the effort
of God to reassert his absolute rulership, not necessarily over all crea¬
tion but over that part of it which recognized him as ruler through obed¬
ient submission to him.
Men had rejected him since the flood and his full
reign had been confined to the heavens above. His
sovereignty was re-established on earth when Yahweh
became the king of Israel. But as a result of
Israel's sin, the kingdom was taken away from her
and she was subjected to heathen nations. Yet the
sovereignty of God did not entirely disappear from
^Sigmund Mowinkel, He that Cometh (Abingdon Press, New York, undated),
P. 21
cf. I Sam. 8:5, 19 f.
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the earth. Where men gave their loyalty, trust and
obedience to God, there his rule is to be found.
The later Rabbis believed that whenever a pious Jew
recited the shema, or fultilled the Torah (law), he
was taking upon himself the yoke of the kingdom,^
At least one other valid element may have developed from the foregoing,
for one of the several basic principles of the Kingdom of God is that of
Divine Sovereignty, or Rule of God. Common to both the Judaistic and
Christian teaching is the principle of divine sovereignty.
The kingdom of God in Hebrew literature means prim¬
arily the kingship, or the sovereign rule of God.
Its nature is determined by the character of God as
personal and dynamic. Perhaps we come nearer the
Hebrew conception when we think not so much of the rule
of God, which can easily become an abstract idea, but
of God ruling, God accomplishing his unchanging pur- ^
poses of redemption in accord with his righteous will.
Another basic tenet in the Kingdom doctrine which was not a prob¬
lem in Judaism is the matter of eschatology, which we will treat in
greater detail in the later stages of this project. With the coming of
Christ it became a problem due to his new emphasis upon its nearness.
They believed it would come but could not be sure that Jesus was correct
in implying that it exists ”in your midst." For those under Judaism there
was no particular contradiction in the belief in a present and future as¬
pect taken simultaneously. However, for them the normal mood toward the
kingdom was one of expectancy rather than of immediacy. At the mere
utterance of the word kingdom, the almost automatic perception in the
^Clarence Tucker Craig, "The Proclamation of the Kingdom," The Interpreter’s
Bible (New York: Abingdon-Cokesbury Press), p. 145
%arold Roberts, Jesus and the Kingdom (London: Epworth Press, 1954),
p. 24
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mind of a Jew was to the effect that "here is a thing which is coming to
us, while, with Jesus, that which is to be, is nowj^
Therefore the question of future and/or presence leaves much room
for debate when the teachings of Jesus are viewed against the background
of Jewish eschatology. It would seem that the Jews had cultivated a
psychological need to have something to look forward to. Expectancy
played a vital role in Jewish psychology and, invariably, that which was
"to come" represented a decided improvement over that which is.
Another theory of the origin of the concept of the kingdom of God
is the belief that it arose from past disappointment with earthly monarchs.
0
This, E. F. Scott believes, is clearly implied in the Messianic Hope.
For the kingdom of God represented a new age in which all things would
undergo a transformation and become part of a new era. Earthly kings with
their limited wisdom, imperfect Judgment, and mere humanity would be un¬
qualified to rule in such a transformed state of things. This is believed
to have been the matrix out of which the Messiah figure was produced, a
figure indeed of elegance and dignity, gracefulness and power.
The Nature of the Reign of Messiah
Scott regards the "Psalms" of Solomon and the two closing Psalms
from the Book of Psalms as sources devoted entirely to a glowing des¬
cription of the blessed reign of the Messiah. He states:
^Gunther Bornkamm, Jesus of Nazareth (New York: Harper and Bros., 1959)
®E. F. Scott, The Kingdom and the Messiah (Edinburgh: T. & T. Clark Co.,
1911), p. 51
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There is no suggestion o£ his supernatural birth
or pre-existence, and he appears throughout as a
divinely appointed man. Yet he seems to be re¬
garded as something more than human. Although
inheriting the throne as son of David, he will
be chosen by God and will rule in his name and
authority. God himself is the eternal king of
Israel, and the Messiah, a vice-regent, not the
supreme sovereign. He conquers without earthly
weapons; he smites the earth with the mere breath
of his mouth; he is pure from sin, all wise and
all powerful. His peculiar vocation is to destroy
the dominion of the Gentiles and to set up in its
stead a kingdom of Israel which he will govern in
perfect accordance with the will of God. For this
vocation he will^be qualified by the attributes of
ethical majesty.
What kind of kingdom then would the Messiah usher in? The author just
quoted gives a unique and interesting account which is the result of his
research into prophetic utterances and various other Old Testament lit¬
erature. His composition comprises three groupings of expectations:
Allowing for much in their language that is figur¬
ative and poetical we can make out certain constant
features ... in the messianic anticipation: (1)
For Israel the new age would be one of dominion
over the nations and of internal peace and pros¬
perity. The house of David will be restored to
its ancient glory. The ten tribes which had dis¬
appeared into captivity will return to the Mother¬
land. The oppression of the poor by the rich would
come to an end, and princes and judges would rule
in righteousness. (2) The world generally will
share in the happiness of Israel. Through the
chosen people, all races of mankind will be brought
to a knowledge of the true God, and will receive
his favor and blessing. Wars will cease, the law
of God will be obeyed everywhere, and will ensure a
universal peace and security and well-being. (3)
The blessedness of the new age will be reflected in
^Ernest F. Scott, The Kingdom of God in the New Testament (New York:
The Macmillan Press, 1931), p. 7
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the world of nature as in human society. Sun and
moon will shine with a seven-fold brightness;
waste places will blossom into gardens. In that
future time all that is sorrowful will be done
away. Men will turn to God with a changed heart;
and will enter upon a new life in a renovated
world.®
The idea is advanced that Jesus laid some claim to Messiahship. This was
necessarily important to any attempt to identify himself with leadership
of the Kingdom, at least to the extent of speaking authoritatively of it,
since Messiah was the central personality of the new Kingdom era. Scott
believes that Jesus did not ascribe to himself the characteristic role
9
of Messiah. This view is predicated upon Jesus' transformed image of
the Kingdom which grew out of the newer emphases in his teachings. He is
opposed to the materialistic and this-worldly embellishments character¬
istic of the anticipation. He is opposed to the pomp and glory in which
the messiah was haloed. Where the messiah was concerned, Israel's good
will was predicated upon her superior political position. She would be
the ’’nice and obliging conqueror" condescending to the vanquished. In
Jesus' teachings such things received negative emphasis so he may have
thought of himself as Messiah in a sense other than the strict tradi¬
tional sense.
That Jesus did actually claim to be both the Soj^
of God and Messiah, is historically undeniable.
Q
E. F. Scott, loc. cit., pp. 9, 10
®E. F. Scott, The Kingdom and the Messiah, p. 160
10Ibid., p. 51
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Yet the difference between the Jewish Messianic expectation and the
position taken by Jesus with respect to it, as well as the content of
his teaching, must be taken into account. For example, it is sufficient¬
ly clear that he refused to encourage the idea that the Kingdom of God
implied a political or national state of affairs. He did not permit it
to have alliances and entanglements with the political life of the nation
or state. He insisted on its separateness from the world and its re¬
jection of the tendency to place value on material goods and earthly se¬
curity. It is clear that Jesus could make no claim to original messiah-
ship. He would prefer not to do so.
His refusal to do so caused widespread disappointment and aroused
much of the opposition pitted against him in the latter stages of his
earthly ministry. The wrath of his opposers derived from their feeling
that they had been jilted by him, that he had played cheaply or made a
mockery before the whole world of a cherished dream which they thought
perhaps he would usher into reality, a kingdom whose chief goals were
political and economic greatness, springing up from the seeds of venge¬
ance.
Jesus as Teacher: Original or Traditional?
In the course of any investigation into the Kingdom of God as
taught by Jesus, something concerning its nature should be revealed in
the process of examining the personality and psyche of the teacher him¬
self. At least it may be a worthy hypothesis that what one teaches tells
something about one's self and bears some semblance to one's unique in¬
dividualism
10
The question, was Jesus original or traditional, demands a care¬
ful inquiry into the delicate facets of his words and mind before reason¬
able conclusions are possible. If he was original, as is perhaps widely
believed, he could be credited for having brought something new and dis¬
tinctly different relating to the Kingdom of God. Cadbury cites a tenden¬
cy to assume "novelty for novelty's sake." He believes it is naive to
say Jesus was original, that it should be expected of him to come in a
role of novelty announcing things heretofore unheard of. He believes
there is no justification for such claims, especially with regards to
Jesus. That indeed there is no need for originality. He suggests that
to detach one's self from emotional and religious sentiments about Jesus
in order to conduct a more rigid inquiry into his life, utterances and
mind from the point of view of modern historical criticism, one would dis¬
cover that with minor exceptions, Jesus was traditional. Cadbury insists
that Jesus was careful at all times not to depart from his basic Jewish
12
orientation. Scott believes that the only sense in which Jesus was
original was in the matter of authority, and the shifting of emphases
from certain popular beliefs and also practices to others which he deemed
13
more essential. Scott also believes that this applies to the totality
of Jesus' teaching, the Kingdom of God notwithstanding.
^^Henry J. Cadbury, Jesus, What Manner of Man (London: S.P.C.K., 1962),
p. 39.
12
Henry J. Cadbury, loc. clt., p. 40
13
E. F. Scott, The Kingdom of God in the New Testament, p. 12
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Scott strongly advocates that as a teacher Jesus did not deliber¬
ately run counter to basic Jewish doctrines and beliefs. When he seemed
to, he so carefully articulated the points of difference between the es¬
tablished view and the new view that he always left the impression that
his newer emphases were really intended from the beginning but that some¬
how tradition had misplaced the proper meaning, therefore clarification
was needed and it was his divine task to bring it. As reinforcement for
his position, he would frequently assert his authority to amend and de¬
clare, by using his familiar by-words; "But I say unto you" and "Verily
Y ttI say , . .
In what then did his difference as a teacher subsist? Henry J.
Cadbury states:
Many modern thinkers would prefer to suppose that
the differentia of Jesus was in his person, his
authority and his manner rather than in the sub¬
stance of his teaching. Even in the early times
he was reported to have expressed a conservative
attitude to the law—he came not to break it up
but to keep it. The strand of loyalty to Judaism
is a conspicuous one in Matthew, and yet even in
Luke, who is less concerned with Judaism than the
other evangelists, apparently accepts Jesus as no
revolutionary, but as one who can quote. Con
amore, "The old is good."'*''^
Scott is here confident that Jesus believed that everything was given in
those truths which men knew already, but he in some few instances trans¬
formed them into something new. Cadbury quotes Wellhausen on the "Jewish¬
ness of Jesus" as follows:
14
Henry J. Cadbury, loc. clt., p. 13
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Jesus was not a Christian; he was a Jew. He did
not preach a new faith, but taught men to do the
will of God; and in his opinion as also in that
of the Jews, the will of God was to be found in
the law of Moses and in other books of Scripture,
For a strictly Jewish point of view, Cadbury’s quotation of the eminent
Jewish scholar, Claude G. Montefiore, calls for review;
There are many doctrines in the gospels which an
ordinary Christian commentary would speak of as
highly original, but which I either cannot admit
to be so, or which I could only admit to be so with
tedious qualifications. Such would be the combina¬
tion of love for God and love of man in Mark 12;30,
31; the denial of the doctrine that suffering be¬
tokens sin; the positive form of the Golden Rule;
a deliberate universalism, and faith.
Harvie Branscomb enumerates four instances of independence and
originality in the teachings of Jesus, which are given as follows; (1)
What he rejected or ignored in the religious tradition of his people,
(2) his intensified emphasis on the ideals of love and service which
Judaism taught so clearly, (3) the welding of concepts into a unity
which made them parts of an ethical and religious conception which was
something new. For amplification on this particular view he credits
this unity to the fact that in all his teaching Jesus had in mind a cer¬
tain type of character which he declared to be the character of those who
are sons of God and shall be admitted to his kingdom. The central element
in this character is a changed will that made the service of others its
^^Ibid., p. 59
^®Henry J. Cadbury, loc. cit., p. 63
1
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primary object. And (4) his emphasis upon the individual, his rights,
and values as opposed to the claims of the group. He recounts concerning
the tradition that:
Judaism had come out of a past in which the rights
and claims of the tribe or nation over the individ¬
ual were almost complete. It had gone through a
long development and these ideas had been eliminated.
But in many ways this social solidarity was pre¬
served.
Again Branscomb, in his book The Teachings of Jesus, quotes a leading
Jewish scholar. Professor Joseph Klausner, of the National or Zionist
school:
Without any exception he (Jesus) is wholly explain¬
able by the scriptural and Pharisaic Judaism of his
time.
Branscomb himself, gives equal stress to Jesus' traditionalism and ori¬
ginality. Typical of the modern historical scholar he finds Jesus to be
a product of his native heritage, drawing upon the valid answers to the
problems of life from the Jewish teachings of the decades and centuries
prior. He differentiates between what is to be understood as new in the
world of science and what is the proper understanding of originality in
the abstract sense, or to use his own terminology, the "sphere of morals
and religion." He sees a vast difference in how novelty in these dis¬
tinct areas should be conceived. It is really, to this author, a prob¬
lem of semantics. He states:




Scientific research deals with the material world,
with that which is other than ourselves. It con¬
sists in finding out something absolutely new,
something that no one knew anything about before,
like a new metal or ray. But moral and religious
questions are about ourselves, our hopes, fears,
failures, desires, aspirations . . . the materials
with which religion deals cannot be something new
and strange and novel. For men have from the be¬
ginning of things known and talked about love,
hate, fear, peace, trust and those other attitudes
and experienceSj^gut of which the fabric of our
lives is woven.
The concensus here is conspicuous that both Christian and Jewish scholars
of contemporary times find that even Jesus in his teaching reflected the
normal human tendency to embrace the thinking of tradition, with some
exceptions, but by and large not enough to label him as original. Actual¬
ly some Jewish scholars accord Jesus more originality than Christian con¬
temporaries, e.g., Montefiore, than Scott or Cadbury. Jesus offered no
radical reforms, such as can be read into his words and actions by those
who desire support for a particular stance or movement, i.e., social or
religious. He only spelled out in a more definitive way the more pertin¬
ent characteristics of the Kingdom which he felt needed strong emphasis
for the prevailing times and conditions. It must be added that Jesus
taught these things not out of expedience, as the foregoing statement
could imply, but for mere truth's sake alone. Behind his proclamations
were the imprint and force of conviction.
It can be deduced from the sayings of these scholars that this
more critical view of Jesus, that of his historical Jewishness, does not
19
Branscomb, loc. cit., p. 358
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necessarily rule out some elements of novelty, which they seem to prefer
to describe with such terms as "transfigurations" and "fulfilments,"
terms which are more or less traceable to Jesus himself.
Hans Heinrich Wendt, discovers the "historical foundation of the
teaching of Jesus" in the religious conception of the Jews during the time
of Jesus. He seems to imply that Jesus, as with other Jews, clung to
traditional religion and treated the Old Testament scriptures with great
reverence. He finds stubborn adherence on the part of the Jews to their
ancient religion, to be understood in terms of their regard for the Holy
Scripture as authoritative beyond all else. Perhaps the controversies
over authority between Jesus and the Pharisees can be explained by this
fact, which has more witnesses than Wendt alone. However his words are
a propos at this juncture:
What was handed down out of the sacred past, or at
least, what bore the credit of belonging to the old
tradition, was invested with the authority of the
Holy Scripture, resting purely on Divine . . .
revelation, and raised above all association and
comparison with ordinary human literature. This
collection of sacred writings — "the Scriptures"
in a special sense — formed the centre of all their
religious as well as their intellectual interests in
general ... To these all their studies had refer¬
ence, and all the labors of their scholars, "the
Scribes," whether in the way of explanation or trans¬
mission; upon these, all school instruction was
built, and all edification in the Synagogues; and
on these were based all the inquiries of the devout,
who were assured that in them they possessed ^^^20
the directions as to attaining everlasting life.
^^Hans Hinrich Wendt, The Teaching of Jesus (New York: Charles Scribner's
Sons, undated), pp. 34, 35
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Could Jesus have been an exception to this rule? It is felt that this
was unnecessary, that none should require this of him, that his teachings
on the Kingdom need not be a complete break with the past, that the ideals
which he espoused had lasting and universal significance and value. He
was simply apprehensive of details which had escaped the attention of the
people of his times and he won his right to be heard by a sheer logical
appeal to reason. His method of teaching which has its antecedents in
Jewish history, could not in any accurate sense be labeled as new, when one
takes into account the parables, metaphors, similes and hyperboles which
are found in prophetic and Rabbinic utterances of the past. It simply
carried in it a quality of appeal communicated through a devout and strong
personality, dirven by the force of conviction, A more intimate and
direct encounter with this personality is intended in the succeeding sec¬
tions of this project.
II. AN ANALYSIS OF THE KINGDOM SAYINGS
IN THE SYNOPTIC GOSPELS
Statements Proclaiming or Implying the
Kingdom's Coming
Here is set forth the view that Jesus to a considerable degree re¬
ferred to the kingdom in terms of an eschatological hope. It is generally
agreed that some of his statements were direct and other implicit, but in
both categories the idea of the coming of the kingdom stands in clear
outline. It is also widely believed that Jesus' teachings concerning the
kingdom may be grouped under four headings, the first two of which suit
our purposes at this point, and they are; (1) statements explicitly pro¬
claiming the coming of the Kingdom and (2) statements implying its coming.
We are here attempting to treat these two headings as one since both of
them while containing different forms of expression, nevertheless agree
in anticipating the fulfillment of the eschatological hope or "the coming
of the Rule or Reign of God in the life and affairs of those who submit
„21
to his Rule or Reign.
^^A. M. Hunter, The Works and Words of Jesus (The Westminster Press:
Philadelphia), p. 69
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It goes practically undisputed that Jesus began his public work
with proclamations of the Kingdom's coming. His more direct statements
are symbolized by Mark where Jesus is seen coming into Galilee, preaching
the gospel and saying, "The time is fulfilled and the kingdom of God is
at hand; repent, and believe in the gospel." A. M. Hunter, in his re¬
search into the sayings of Jesus with reference to the kingdom locates
what he calls "relevant passages" in which Jesus' statements are thought
to definitely allude to its coming either by declaration or implicitly.
These passages are:
Mk. - 9:1 and 14:25.
Q - Mt. 8:11 = Lk. 13:28f.
L - Lk. 11:2, 12:16 and 12 29f.
M - Mt. 6:10.24
According to Hunter, with Jesus the Kingdom's coming was no side issue to
be treated casually but a realistic development for which all must be put
on the alert. Therefore, deliberateness characterizes the proclamation,
"There are some of those standing here who will not taste death till they
see that the Reign of God has come with power." This scholar expresses
the belief that this saying contrasts a Kingdom already come, with one to
COME WITH POWER, or "with a miracle." He points to a clue to its
^^Norman Perrin, The Kingdom of God in the Teaching of Jesus (SCM Press
Ltd: London), p. 185
^^See Mk. 1:14-15 (Mt. 4:17)
24
Hunter, loc, cit., p. 75
25see Mk. 9:1 (Mt. 16:28 - Lk. 9:27)
2®Hunter, loc. cit., p. 75
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interpretation in Paul's writing, where he says that by the Resurrection
27God appointed Jesus as the Son of God with power. Hunter concludes
that when Jesus therefore says that the Reign of God will at some not far
distant date, come with power, he is referring to his triumph in the
Resurrection and what followed it.
As for Mk. 14:25, "l will no more drink of the fruit of the vine
28until the day when I drink it new (Kainon) in the kingdom of God,"
Hunter states that comparing this use of new with Rev. 21:1, it points to
the transcendant order of things beyond time and space, e.g., a better
world than this. But alas, it is not here yeti
Professor Hunter also finds that the two sayings: Lk. 22:16 and
22:29f. are the same type of sayings as the foregoing and translates them
in the following terms: "Even as my father appointed me a kingdom, I ap-
„ 29
point that you may eat and drink at my table in my kingdom. Professor
Vincent Taylor, however, parts company with Hunter at this juncture, and
excludes these two passages from his grouping of passages which he feels
allude to the Kingdom's coming. He agrees that the remaining passages in
Hunter's lineup most clearly refer to the Kingdom’s coming.
Among sayings in which the emphasis is future may
be mentioned the prayer, "Thy kingdom come"
(Lk, 11:2; Matt. 6:10), the saying about the
patriarchs coming from the east and west and sit¬
ting down in the kingdom of God (Lk, 13:29;
Matt. 8:11), the prophecy that bystanders would
27
See Rom. l:3f.
28see Mk. 14:25 (Matt. 26:29, Lk. 22:16-18)
29see Luke 22:16, 22:29f.
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not taste death until they saw the kingdom come
with power (Mk, 9:1), and, above all, the declar¬
ation of Jesus at the Last Supper, "Truly, I say
to you, I shall not drink again of the fruit of
the vine until that day when I drink it new in the
kingdom of God."^®
Citing the Q document. Hunter finds Matthew's version of Lk. 22:16 and 29,
Many will come from east and west and sit at meat with Abraham, Isaac
„31and Jacob in the kingdom of heaven" as making no reference to a coming
but to the heavenly Kingdom where God's reign does not come or go but is
eternally present. He bases his argument on the supposition that "Abra¬
ham, Isaac and Jacob are a long time deceased as far as their mortal
bodies are concerned, yet in some abstract sense or form they are already
tt 32
in the kingdom. This statement seems to be one of anticipation as well
as presence with the main thrust being that the kingdom, though not having
arrived, does most assuredly exist in another realm. In this form of ex¬
pression its coming is implied, but presupposes the prior existence of
the Kingdom in order to strengthen the claim that it is comingl It does
not have to come into being, it simply has to come to us and it is doing
so rapidly.
The new note in the proclamations of Jesus is,
above all, that of the imminence of the kingdom.
What the apocalyptists expected of the future




Hunter, loc. clt., p. 75
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Jesus proclaimed as at the very door, as even now
breaking in (Ik. 10;23f. Par.; Lk. 6;20f.; Lk. 10:18;
Lk. 17:21), and as breaking in his person, in his
deeds, in his message (Matt. 11:5. Par.; Lk. 11:30;
Mt. 3:27). But this does not mean it is already
present; it is already dawning, it is like a train
coming into ... a stg^ion, but not yet having ar¬
rived at the platform.
Having drawn comparisons of the verses previously mentioned from the
Marcan, ^ and Lucan sources. Hunter cites as his final "relevant passage"
Matthew 6:10 from the Matthean source; "Thy kingdom come." With respect
to it he concludesr
In interpreting this petition, we must first lay
account with the many sayings which imply, or de¬
clare, that in the ministry of Jesus the kingdom had
already, in some sense, come. The prayer must then
be for a fuller coming of the reign of God. If so,
we may say that it was in part fulfilled in the ^4
Resurrection, Pentecost and the rise of the church.
The proclamation of the Kingdom is believed to be declared in certain
other passages. There is impressive agreement that in the Q document
statements which declare or imply the Kingdom’s coming are clearly dis¬
tinguishable. Declarative sayings and their pericopes according to
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Nelson’s Gospel Parallels are given as follows:
1. "l tell you, among those born, etc.," #65
2. "Whenever you enter a town and they receive, etc.," #58
^^Perrin, loc. cit., p. 114
^"^Hunter, loc. cit., p. 76
^^Thomas Nelson and Sons, Gospel Parallels (New York)
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3. "Thy kingdom come, etc.," #30
4. ”lf it is by the Spirit, etc.," #86
5. ' I tell you, many will come from the east, etc.," #46
6. "From the days of John the Baptist, etc.," #65
Special Luke
7. Being asked by the Pharisees when the kingdom, etc., #183
An additional Q document passage perhaps already mentioned:
"Truly, I say to you, I shall not drink of the
fruit of the vine until that day when I drink it
anew in the kingdom of God. Mark 14:25 (Matt.
26:29 - Lk. 22:16, 18), #236
Proclaiming (by implication) the kingdom’s coming:
Q Document
8. And Jesus answered them, "etc.," #64. (John's question
to Jesus)
9. "Blessed are the eyes which see what, etc.," #92. (The
blessedness of the disciples.)
10. "The queen of the south will arise, etc.," #152. (The
sign for this generation.)
Special Luke
11. He, Jesus, opened the book, and found, etc., #10. (The
rejection at Nazareth.)
Sayings Which Seem to Support the View
that the Kingdom is Present
A paramount problem encountered in any serious thought about the
Kingdom and its whereabouts arises inevitably at the point where it is
thought that the Kingdom ceases to be coming but has, in some sense, al¬
ready arrived. This is a phase in the study of the Kingdom where
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speculation seems to know no limits. It is one oi the broadest areas of
debate within kingdom discussions, Norman Perrin calls it a "tension
. .^36
point between present and future in the teaching of Jesus concerning
the Kingdom of God, He states:
This tension can be recognized in two ways: (a)
it can be shown that there are aspects of the teach¬
ing of Jesus in which the kingdom is present and
further aspects in which it is future; and (b) it
can be shown that there are individual sayings or
sections of teaching in which a tension between
present and future is reflected.
An analysis of the synoptic sayings referring to the Kingdom does
reveal such utterances, and while the positions of interpretation of such
passages by scholars may vary, an exceptionally strenuous one is taken by
Rudolf Bultmann, who insists that none of the sayings of Jesus speaks of
a present aspect. Bultmann*s position at this point is regarded as ex¬
tremely radical and he virtually stands alone in it. Part of his polemics
in defense of this view is here given;
The reign of God is a power which wholly determines
the present, although in Itself it is entirely fu¬
ture, It determines the present in that it forces
man to decision: he becomes one thing or the other,
chosen or rejected, his entire^gresent existence
. . . wholly determined by it.
With respect to the man and his position, Perrin states, "Bultmann, con¬
sciously following Johannes Weiss, argues that the hope of Jesus is the
Perrin, loc. cit., p. 185
^^Ibid., p. 185
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Perrin, loc. cit., pp. 114, 115
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hope of apocalyptic Judaism with its coming of the son of Man (Mark 8:38),
its resurrection and non-worldly trans-historical life (Mark 12:18-27),
and its final judgment (Luke ll:31f.). Bultmann thus sets his face firmly
against all who would see an element in the teaching of Jesus in which
the kingdom is present." However, Perrin further observes that, "on
this point the arguments and evidence adduced by Dodd, Jeremias, Kummel,
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et al, leave him 'quite cold.' Bultmann's theory is perhaps best des-
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cribed by Schmeitzer's expression, "consistent eschatology," which
implies that all eschatology is wholly future. This is the same theory
and concept expressed in Rudolf Otto's tenninology, the "wholly other,"
It is noteworthy that among Bultmann's understudies, the foremost
of whom are Bornkamm, Kasemann, Conzelmann and Fuchs, none seems to go
unquestioningly along on this position of consistent eschatology.
In direct opposition to Bultmann, C. H. Dodd's persistence in show¬
ing that the Kingdom is in some sense present has caused him to coin the
expression now in popular use in Kingdom discussion, "realized escha-
tology." Do the sayings of Jesus really support such a view? Archi¬
bald Hunter says, "However we may wish to qualify the phrase 'realized
^^Ibid.
^^Ibid.
“^^Taylor, loc. cit. , p. 73
42Dodd, C. H., The Parables of the Kingdom (Charles Scribner's Sons:
New York), p. 35
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©schatologyj* it represents substantial truth." Hunter cites 27 refer¬
ences to the Kingdom of God in primary sources, Mark and Q, and finds no
less than 18 implying a Kingdom that is already present! Before mar¬
shalling the evidence, Hunter's definition of realized eschatology seems
to be without a doubt, a respectable one:
Realized eschatology means two things. First, the
kingdom of God is to be interpreted not as some
moral disposition in the heart of man, or some far
off earthly Utopia to be built up by the effort of
man, but as the decisive intervention of the living
God on the stage of human history in order to 'visit
and redeem his people.' Second, the heart of Jesus’
message was that this intervention was no longer a
shining hope on the far horizon but a fait accompli.
The new thing in Jesus' preaching (as Otto has said),
is not the nature of the kindgom, but the fact that
it had now come, . ,
Direct statements cited by Hunter in which the Kingdom is present are
(Lk. ll:20-Mt. 12:28, Q) "if I by the finger of God cast out devils,
then is the reign of God come upon you"; (Lk. 10:9=Mt, 10:7, Q) "Heal
the sick (to his missionaries) and say, the reign of God has come nigh
upon you"; (Lk. 16:16=Mt. ll:12f., Q) "The law and the prophets were
until John: from that time the gospel of the kingdom is preached and
every man entereth violently into it"; (Lk. 17:21, L) "The reign of
God is in your midst, or 'within you.'" (Mt. 21:31, M) "The publicans
and the harlots go into the Realm of God before you." Passages cited for
their use of the present tense are (Lk. 6:20, Q) "Blessed are ye poor.
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^^Hunter, loc. cit., p. 72
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for yours is the reign of God," or (Lk. 9:62, L) "No man, having put
his hand to the plough, and looking back is fit for the kingdom of God,"
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(cf, Mk, 4:11, 12:34, etc.) Passages cited for "sounding the note" of
fulfillment without mentioning the kingdom are, "Blessed are the eyes
which see the things you see." (Lk. 10:23f.=Mt. 13:16f., Q), and "The
queen of the south shall rise up in judgment upon this generation," etc.
(Lk. ll:31f.=Mt. 12:42f., Q).^^
A sort of joint approach by C. H. Dodd, and Professor J. Jeremias
who was stimulated in this direction by reading Dodd's work concerning
the parables, reveals an impressive agreement that the presence of the
Kingdom is a part of the message of the parables, Ihey point up realized
eschatology in the Hidden Treasure and the Costly Pearl (Mt. 13:44-66), the
Towerbuilder and the Going to War (Lk. 14:28-33), the Fig Tree (Mark 13:
N 48
28 par,); and the Lamp under the Bushel (Mark 4:21 par.).
Incidences where Jesus is seen to consistently speak of himself and
his work in eschatological imagery are (Mark 2:18-22 par.) containing the
three pictures which Jesus uses of his work; Wedding Feast, New Patches
and Old Garments, and New Wine and Old Skins, All these are believed to
49







Perrin cites Dodd's passages which contain "distinctively escha¬
tological figures used by Jesus of himself and his work which necessar¬
ily imply that the Messianic times have begun; (1) The Shepherd (Matt.
9:36 par.; Matt. 10:6, 25-32; Mark 14:27 par.; Luke 15:3-7; Luke 12:32)
and (2) The Husbandman who sends out his servants to reap the harvest
SO
(Matt. 9:37f.; Luke 10;lf.)."
Other passages "through which a thread of eschatological meaning
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runs" are: (3) (Luke 4:16-21) where Jesus applies to himself Old Testa¬
ment prophecies traditionally referring to the joys of the Messianic age,
(Isa. 61:lf.)(Mt. 11:2-6, cf. Lk. 7:18-23 and Isa. 35f.) (4) Where Jesus
speaks of the "Blessedness of the disciples" and the greater than Solomon
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or Jonah (Matt. 13:16f.=Luke 10:23f.) and (Matt. 12;41f.=Lk. 11:31).
Professor Vincent Taylor in his treatment of this phase of King¬
dom studies says;
The people of Galilee must have been startled and
impressed by a new note in the teaching of Jesus,
the declaration that the rule of God was near and
even present already in his deeds and the idea that
Satan was bound (Lk. 11:22; cf. Mark 3:27). Only
so can we explain why his hearers cried, "What is
this? A new teaching with authority^" (Mark 1:27),
and why the report concerning him went out far and
wide throughout all the surrounding region of
Galilee (Mk. 1:28).®^
^^Perrin, loc. cit., p. 75
^^Ibid., p. 75
^^Perrin, loc. cit., p. 74
^^Taylor, loc. cit. , p. 75
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Sayings which Taylor views as supporting realized eschatology are the
same as those generally agreed upon, i.e., (Luke 11:20, Matt, 12:28) "by
the Spirit of God'*^; the message to John the Baptist (Lk. 7:22-23, Matt.
11:5-6); the declaration, "Blessed are the eyes which see what you see"
(Jjuke 10:23-24); (Matt. 13:16-17), the words about the kingdom exercising
its power (cf. Luke 16:16, Matt. 11:12-13); the statement, "The kingdom
of God is within you" (Luke 13:18-19, Matt. 13:31); the Leaven (Luke
13:20-21, Matt. 13:33); the Hidden Treasure (Matt. 13:44); and the pearl
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(Matt. 13:45-46).
T. W. Manson recognizes the strand of apocalyptic expectation run¬
ning through Judaism and carrying on into the cairistian era. It is even
discernible in the utterances of Christ that an element of future still
persists with respect to the Kingdom of God. But despite this, he sees
presence of the Kingdom in much greater proportion. Rather than arguing
against futuristic eschatology, he chooses to dwell more on the side of
scripture and interpretation which favor realized eschatology.
In both Jesus and Judaism, he sees presence.' One might safely say
that he interprets the Kingdom's presence by way of the Kingdom's func¬
tions. Thus the functional aspect colors the whole scope of his commentary
on the kingdom. Even the section of his book in which he treats Kingdom
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whereabouts carries the caption The Kingdom in the World. Manson's
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Taylor, loc. cit., p. 74
®^T. W, Manson, The Teaching of Jesus (University Press: Cambridge, 1959),
p. 180
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trend seems to be that of bringing the kingdom "down to earth." His is
practically an ethical account or sense in which the Kingdom has come
that technically avoids the purely socialistic extremes of, e.g., the
social reformers.
Seemingly, the term, relation, is at the heart and center of his
realized eschatology.
The investigation of the materials supplied by the
Synoptic Gospels is complicated by the fact that
there are three different questions to be considered.
In the pre-Christian period, as we have seen, the
kingdom on earth is a simple relation between God as
king and men as his subjects. In the Gospels it is
not so simple. We have to reckon with the fact of
Jesus, and the problem of the kingdom resolves it¬
self into: (a) the relation of Jesus as subject to
God as king; (b) the relation of the followers of
Jesus as subjects to God as king; and (c) the rela-gg
tion of the followers of Jesus to Jesus as Messiah.
Manson's elaboration of his basic position includes "Fundamental
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principles" and "Divine Requirements" which he feels are present in the
recorded utterances of Jesus. He is convinced that Jesus gives sufficient
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clarity to a "two-sided" relationship when God offers his contribution
and man, his. A resume of these principles is here given:
The kingdom is a relation between God as king and
man as subject, and the relation is maintained by
the contribution of both parties to it. What God
offers as king is: (a) Protection^g.... (b) Guid¬
ance ...., and (c) a way of life.
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According to Professor Manson, man has a contribution which God requires
60and it includes (a) Loyalty, (b) Trust and (c) Obedience.
The kingdom of God on earth may thus be defined as
a community whose faith envisages God as their king
in the sense that he and he alone is their pro¬
tector, guide and legislator; and whose rule of life
is summed up in comglete loyalty, trust, and obedience
towards their king.
With Manson the primary clue to the Kingdom's presence is the complete
surrender of one's will to the will of God, as Jesus did. He makes much
ado of passages like, "My meat is to do the will of him that sent me."®^
The Gethsemane Garden experience of the bitter cup is for this
scholar the crowning illustration of the relationship of personal surrender
to Kingdom citizenship. The Kingdom is present then and there where one
II ii63
says to God, Not as I will, but as thou wilt. The acceptance of Jesus'
invitation commits the believer to discipleship and the "first essential of
discipleship is to say no to self." This invitation is most nobly her¬
alded in the classic phrase "take my yoke upon you and learn of me, drink
r 65
my cup, and be baptized with my Baptism."
In this type of speaking Jesus is in the tradition of Rabbinic
Judaism where, Manson feels, the sense of presence existed. Perrin accounts








for those whose views coincide with Manson's as he lists such notables as
J. Jeremias, W, G, Kuiiunel, and Oscar Cullmann, all of whom agree that
from the teaching ®f Jesus one draws adequate evidence on which to justi¬
fy the kingdom as being in a clear sense present in the existential
moment. Added to these supporting Manson's position he includes C. J.
Cadoux and H. A, Guy as representative of the conception of present and
future in British scholarship. Roman Catholic support of the sense of
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presence is reflected in the work of R. Snackenburg.
All these see what Bultmann fails to visualize; the tension point
which in itself defies the concept of an absolute position favoring either
presence or future, as far as the actual teaching of Jesus is concerned.
Sayings of Jesus Concerning the Sort of
Persons Deemed Worthy of the Kingdom
Any treatment of the subject with which we are dealing is incomplete
that does not include the pivotal question, whose is the Kingdom of God?
Had this not been important it would have received much less emphasis than
it did from the lips of Jesus. The obvious answer to the question is,
God's and man's, but only certain men. Jesus said, "Children, it is your
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father's good pleasure to give you the kingdom. One must analyze this
concept of 'children.'
^^Perrin, loc. clt., p. 88
^^Ibid., p. 84
Ibid., p. 89
®®See Luke 12 32
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He certainly was not referring to the physical and normal stage of
childhood, for those wo whom he was speaking were fully adult and ordin-
arily an adult does not expect to experience childhood again. Jesus’
characterization of the child of the kingdom, however, shines through with
®^^ficient clarity upon examination of his statements regarding those re¬
ceiving or entering the kingdom.
To whom then does it belong? To whom has it been promised? To
whom will it be given?
One might appropriately begin by saying, children. "And he said
unto them suffer little children to come unto me, for of such is the king-
„70
dom of heaven. The impression which these words convey is only half
as meaningful adn forceful as the actual scene of which they are a part.
Remember, he is holding up before them a childj "Of such" is the equiva¬
lent of the utterance, "Except you become as this little child, i.e., in
spirit, you shall in no wise enter the kingdom.
Recall, "Little children, it is your father’s delight to give you
the kingdom."
In this connection it is worth noticing that Jesus
addresses his disciples as ’children' (Tekva:
Mk. 10:24). Further a comparison of Mk. 9:37 with
Matt. 10:40 suggests that this mode of address was
not uncommon. In the Marcan context which appears
to be original, it is clear that children is meant
to be taken literally. Once the saying is removed
from its narrative setting the ’children' of Mk.
7 2
9:37 become the disciples in Mt. 10:40.
'^°See Matt. 19:14
"^^See Matt. 18:3
^^Manson, loc. cit., p. 205
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Jesus Christ promises the Kingdom to Peter after he makes his con¬
fession by saying, "l will give thee the keys of the kingdom of heaven."^^
Christ bequeaths the kingdom, as his father had bequeathed it to him.
Peter is called or transferred into the kingdom. But only after he had
confessed, "thou are the Christ the Son of the living God.'"
To these expressions correspond various correlatives on the side
of the 'believing man,' This is the minimal requirement. One must be¬
lieve then, that whoever receives God's Kingdom as a child may enter it.
As he chooses it, he is chosen by God to enter it. It is accessable to
those who are poor in spirit, to those who are persecuted for righteous¬
ness sake, to those who are child-like in attitude and spirit.
The Pharisees could never enter. They were considered by Jesus to
be direct opposites to fit subjects for the Kingdom. He used them to
illustrate ineligibility for this heavenly citizenship. Who then is
eligible, and what is he to be like beyond the momentary act of believing
or professing faith? An inquiry into the sayings of Jesus need not be
painstaking, for many are his utterances which reveal the sort of persons
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of whom the Kingdom is comprised.
It is a question of accepting the Kingdom in metanoia ( ),





^^John Bright, The Kingdom of God (Abingdon Press, 1952), p. 221.
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riches, worldly fame; in other words, not to behave as did those invited
to the wedding feast, who excused themselves with various pretexts (Mt.
22:1-14).
There are various parables which stress the foregoing with special
force: For the sake of God's Kingdom, which is like a Treasure hid in
the field, or a Pearl of great price for which a merchant gave all his
fortune, one must pluck out one's eyes of temptation or cut off one's
tempting hand.
In any case, the result of a genuine facing of God's kingly power
involves the deepest of decisions. A sharp 'either - or' demands irre¬
vocable decision; "He who puts his hand to the plough, and looks back is
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not fit for the kingdom of God."
Such a decision is no mere enthusiasm; it will not be made in a
moment of intoxication. As an architect makes a true estimate before
building starts, as a king does not embark upon war without a plan, so
must he who is bidden of God to enter his Kingdom deliberate as to the
true acceptance of the summons. He who accepts it without making clear
to himself the nature of his undertaking, he who hears without due sub¬
mission, is like "the man who builds his house upon sand." "Not every¬
one that says, 'Lord, Lord' will enter into the kingdom of God, but only





The demand is for sacrifice of self, to hatred of one's family
(Matt. 10:37).
T. W. Manson cites "the essential qualifications' for Kingdom
entrance and discipleship. The demands for each, he sees as practically
identical. He contrasts them as follows:
Entrance into the kingdom
A childlike spirit (Mk. 10:15). Readiness to sac¬
rifice (a) material goods (Mk. 10:23; cf. Lk. 12:39ff.,
Q), (b) physical well-being (Mk. 9:47), (c) family
ties (Lk. 9:6f., L). Absolute obedience to God's
will (Mt. 5:20; 7:21,M).^®
Discipleship
Complete self-sacrifice (Mk. 8:34; Lk. 14:28-33,L)
involving family ties (Mt. 10:37; Lk. 14:26,Q) and
even life itself (Mk. 8:35; Mt. 10:39; Lk. 17:33,
*5). Obedience to Jesus (Mk. 8:34; Mt. 10:38;
Lk. 14:27, Q). Persevering loyalty to Jesus in all
circumstances (Mk. 8:38; Mt. 10;32f.; Lk. 12:8f.,
Q).«0
Added insights into the question of the sort of persons to whom
the kingdom is given may be had as one reviews Special Matthew which con¬
tains abundant sayings and expressions relative and pertinent:
Q Document
(Per ic ope Nvimbers)
20. Blessed are you poor, etc., #19 The Beatitudes.
21. . . . seek first his kingdom, and, etc., #35 On Anxiety.
7S






22. Blessed are those who are persecuted for righteousness, etc., #19
The Beatitudes.
23. Whoever then relaxes one of the least of these commandments, etc.,
#21 Words of Jesus on the Law.
24. And he said to them . . . every scribe who has been trained, etc.,
#103 The Parable of the Householder.
25. I will give to you the keys of the kingdom of heaven, etc., #122
The Confession at Caesarea Philippi and the First Prediction of the
Passion.
26. Whoever humbles himself like this child, etc., #129 The Dispute
about Greatness.
27. And there are eunuchs, etc., #187 Marriage and Divorce.
28. Jesus said to them, etc., #203 The Parable of the Two Sons.
29. I tell you, the kingdom of God will be taken away from you, etc.,
#204 The Parable of the Wicked Tenants.
30. Then the king will say to those at his right hand, etc., #229 The
Last Judgment.®^
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III. THE NATURE OF THE KINGDOM AS CONCEIVED BY JESUS
A Representative Society on Earth
An interesting comparison may be drawn between Jesus’ view of escha¬
tology and that of the prophets. While both dealt with a future, the
prophets could speak only in those terms while with Jesus, the Kingdom
was already here. Had they, by some miracle, been brought together face
to face during the times the prophets were vigorously admonishing the
people to look for it, there would have been some reason for bickering
between opposing proclaimers, for Jesus would have said, "take cognizance
of it, enter it now, it is herej"
It was on earth that men and women lived, so Jesus taught that they
should not simply wait in expectancy, but live as if it had arrived and
prepare themselves for a higher citizenship, a heavenly citizenship.
Jesus desired that the people should have a clear view of their own re¬
lationship and responsibility to the society to which they belonged. He
sought to give them a keener awareness of the Kingdom as being comprised
of plain people like themselves, qualified by a changed heart to give
witness of the coming greatness of the Kingdom.
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The kingdom of God is thus for Jesus, in certain of
its aspects, necessarily a society of human beings
... in spite therefore, of all that has been said
against the attempt to interpret the kingdom of God
as a social ideal or as an ideal society, it clearly
did approximate to some such thing.
But the social ideal was only the by-product. Jesus' primary concern was
with the witness on earth by those who had knowledge of God and citizen¬
ship in his Kingdom. He presented to them a God who was holy, who had
chosen to use those who committed themselves to him to represent him in a
wicked world. He rules only as men adhere to his standards of righteous¬
ness. Therefore, he must require of each citizen of his Kingdom strict
compliance with and humble loyalty to those principles inherent in his
own character and nature. His attributes were to be theirs by emulation
and limitation. The process of Kingdom living was to be a constant show¬
ing of the presence of the rule of God in the life of the individual, by
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his words, his faith and attitude. He was "in but not of the world,"
in an almost literal sense. He was to be led of the spirit in all his
relationships, and not moved by selfish or worldly motives. Participa¬
tion in the Kingdom was expected to eventually pay the dividends of a
deep conscious involvement with the objectives of the Kingdom, and a
mature sense of responsibility to its extension among men and women and
throughout the nations of the world. It was to thrive and grow toward a
climactic inclusiveness which would finally make all the kingdoms of the
®^Cecil J. Cadoux, The Historic Mission of Jesus (New York and London:
Harper and Bros., undated), p. 113
®%illiam Spike, In But Not of the World, p. 37
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world the Kingdom of God, But the coming of that glorious day was depend¬
ent upon the group whose mission was to show forth the Kingdom in their
lives. They were expected to place priority on the matter of personal
conduct, for this matter alone formed the heart and core of all the King¬
dom could ever mean. Its function and, more or less, its very survival
was to be determined on the principle of ethic.
Thus each life within the representative circle was to be dedicated
to the preservation of the good image of the Kingdom of God before the
face of a world which was naturally in opposition to it,
Jesus spared no pains in urging that adherents strive to be exem¬
plary of high moral ideal^ and be the embodiment of all the attributes of
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God, making them relevant in ordinary day to day relationships. As
Jesus would have it, the Kingdom involved a new way of life. This is the
life he came to bring to the world and his followers were to reflect it
in their thoughts and habits with the aim of winning others for the King¬
dom, Foremost among the ideals of the Kingdom were love, righteousness,
the sharing of possessions, good moral character and unselfish service to
God through serving one's fellow man. These were to be the earmarks of
the Kingdom adherent and the traits of this society as a whole. The word
Kingdom as translated by certain ones carries a connotation which is under¬
stood in terms of the world "realm”. This word describes a place "set




but was certainly in the teachings of Jesus, a society set apart on the
basis of faith and a behaviour made possible only by the surrender of
one’s life to God, who through his Holy Spirit guides and directs that
life.
The establishment of the kingdom necessitated for
men a certain way of life. A very large portion
of Jesus' sayings is devoted to a description and
inculcation of this way. In describing and incul¬
cating it, he may, with certain qualifications be
said to have followed the lines of the best Jewish
thought of his time, as represented by the doctrine
of God taught in the prophetical writings of the
Old Testament and by the personal piety and the
ethical standards of later Judaism . . . Jesus
laid an unprecedented stress on inward character
and motive as distinct from the outward acts of
QC
which motive and character are the roots.
The Kingdom as a Community
Extensive debate has arisen on the question of whether or not
Jesus had in mind the formation of a community. The view has been stren¬
uously defended that from the outset of his earthly ministry, Jesus did
have such in mind. Some author point to his early references to the
Kingdom and his hints at realized eschatology, with such declarations as
’'the kingdom is at hand.'", as sure signs that referred to a community of
sorts. Cadoux, from his research work, reports a rough count as showing;
Sixteen references in the Q document (the earliest)
on the part of Jesus to 'a kingdom', seven in the
Lucan account, thirteen in the Marcan account and
twenty-six in M. At least in two . . . instances.
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Mark 1:15 and Matthew 4:17, Jesus begins his public
work with declarations concerning the kingdom.®®
Certain parables of Jesus are cited by some scholars as being indicative
of an original intention to institute a community. Harold Roberts pro¬
poses those of the Mustard Seed, the Dragnet, the Wheat and Tares, and
the Vineyard. These parables, according to Roberts, have "corporate
significance." He adds to these the incidences of the Marriage Feast,
the New Temple, and the Shepherd and Flock.
Professor Vincent Taylor discovered some "sixty sayings" of Jesus
as indicative of his intention to form a community which was to be dis¬
tinctly set apart. He connects all the parables with it, each portraying
a significant feature of this Kingdom community. He also found all Jesus'
sayings to be expositions of the rule of God. To point out what is of
corporate (or community) significance in at least some of the afore¬
mentioned instances is to see in the Parable of the Mustard Seed the ele¬
ment of growth in population despite small beginnings. This was punctuated
by many a remark of Jesus. It was intended to impart courage and confi¬
dence to those who may lose heart over the lack of great numbers in the
following of Jesus.
And he said, the kingdom of God is like a grain of
Mustard Seed which when sown upon the ground is the
smallest of all the seeds of the earth; yet when it
is sown it grows up and becomes the greatest of all
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the shrubs, and puts forth large branches so that
the birds of the air can make nests in its shade.
In another vein, the Wheat is different from the Tare, but may
remain with it and not be plucked out until the Tare is securely rooted.
It is not likely that they can be separated in any absolute sense, lest
both be uprooted at the same time. So Jesus was content to let them re¬
main together, one symbolizing the order of evil and the other the order
of righteousness. He envisioned a more perfect separation of these op¬
posing entities which would take place in the final judgment where it will
count the most, for there a last and final disposition of the righteous
and the wicked will take place. There can be no vengeance or strife, for
God himself will preside.
A forecast of this climactic separation was made by Jesus in the
instant when he referred to the placing of the sheep and goats on the
right and left hand, respectively. It was to be a dramatic moment in
which the positive and negative benedictions would be given. To the
righteous he would say, "Come, ye blessed of my Father, inherit the king¬
dom prepared for you from the beginnings of the earth." And to the wicked
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he says, "Depart from me, ye cursed, into everlasting judgment."
The Last Supper is also thought by Klausner to presuppose a com¬




®®Joseph Klausner, Jesus of Nazareth (New York: The Macmillan Co., 1926),
p. 328
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(New) Covenant" seems a sufficient ksuggestion of his intention to
organize a community of some kind. His reference to a 'Covenant' has
strong precedence in the community concept which prevailed in Israel many
centuries.
Albert Schweitzer, in his book, Mystery of the Kingdom, recognized
something akin to a community which is distinguishable by observable
standards of ethical and moral behaviour. He surmises that this situation
is not in itself an accomplished end, but from certain signs surrounding
it, it serves as a means to greater ends. He sums it up as:
A moral community discernible in the preaching of
Jesus which seems in some way the effective fit’ll
stage in the realization of the kingdom of God.
A mild problem i s encountered as one seeks to compare the implications
of the two terms, society and community. The word society has a purely
abstract meaning as it is not a place. Community may be both a condition
and a place inasmuch as it may have definitive geographical lines. Both
have corporate significance and may imply a number of people with common
interests living in close relationship, giving stability to this rela¬
tionship through recognition of rules, laws and religion.
Certainly the mode of conduct of each member is determined by the
sentiment of the majority. In the ordinary usage of the word society,
however, one supposes that it may imply a larger and more inclusive seg¬
ment. It seems to this student that we may think of a society as embracing
^^See Matthew 26:281f.
^^Albert Schweitzer, Mystery of the Kingdom, p. 59
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a number of communities where ties by which people are held together are
not quite as rigidly defined as with the case of a community. It seems
reasonable therefore to assume that Jesus would treat the two terms al¬
most synonomously, but that Jesus would see a community as a nucleus from
which an expanded society may develop. Thus the Kingdom is both.
The Kingdom of God as Personal Relation
Aside from any consideration of the Kingdom with respect to its
corporate nature and character, there is the view which has earned some
merit in the thinking of some scholars to the effect that Jesus gave a
new evaluation to the personal aspect of Kingdom relationship.
It should be pointed out that to the complex question, what is the
meaning of the Kingdom of God as Jesus understood it, it can reasonably
be replied that no single answer is comprehensive enough. Among other
things, it is a matter of personal relation. It is impossible to "grasp
in an instant" the whole complicated matter of the Kingdom's nature.
Therefore one may ask in what frame of reference does another seek to
know Jesus' view of the Kingdom of God. For the purposes of the present
discussion, it is that reference which treats the individual and his in¬
volvement with the Kingdom's life. It is a fact that Jesus taught much
more concerning individual relationship and responsibility than had been
tlK case with Judaism. He directed much of his teaching to the individ¬
ual person who must, after all, account to God for his own life and deeds.
Even when addressing groups, he made each feel the cutting edge of indi¬
vidual judgment which was sure to come in God's own appointed time. He
presented salvation to the single and solitary soul which, having the
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power of decision, shared also full responsibility for its decisions,
whether good or bad. As Branscomb views it, this was one of Jesus' out¬
standing originalities. He regarded this as a definite and positive con¬
tribution of Jesus. In Jesus' approach, Branscomb saw the individual
singled out and addressed as an individual solely responsible to God and
capable of determining the conditions for his own destiny.
While Branscomb does not credit Jesus with complete originality
with respect to the idea of "King and subject" relationship, it is more
or less conceded by Branscomb and others that Jesus gave it a place of
priority that it had not previously enjoyed. Unless one is obsessed with
the corporate or "collective" character of the Kingdom of God, it is not
easy to escape Jesus' new emphasis on individual and personal relation.
It is possible that he lifted this facet out of the archives of Jewish
sacred writings, more specifically, the Rabbinic literature.
T. W. Manson, H. D, Major, and C. J. Wright have discovered in
the evangelistic character of the approach of Jesus, and the requirement
of individual response, an individualism never before known in Judaism,
where the father was not accountable for the sins of the household, nor
the children accountable for the sins of the parent. The shortcoming of
the individual was not blameable upon any but himself. The scholars men¬
tioned discovered in Jesus' method an opportunity for a "hearing" and a
"responding," which may be interpreted as having meant that a personal
decision and commitment had been laid down as a rule or requirement for
individuals. It follows logically then that any meaning which the
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kingdom may have for a particular person is determined by the way that
person relates to it.
The earliest documents of the New Testament pre¬
suppose groups of people who have already heard
and responded to the preachings of the gospel,
who now require teaching about the truths implied
in it, and the kind of life to be liv|| by those
who accept the Gift of God in Christ.
Manson traces the person relation strand in the Rabbinic teachings.
They are vague, yet he cites these passages to support his view that
Jesus made novel use of tradition without denying the same. Manson cites
these passages for the additional reason that they show evidence to sup¬
port the view that the Kingdom of God, even in ancient times, was not
conceived in any geographical or political sense, but as a personal re¬
lation. He credits Jesus for having given brilliance to this idea which
had been diminished in tradition. Such evidences were gathered from the
"Mekh," "Midrash," and "Pesikta" which are prominent among Rabbinic lit¬
erature.
Speak to the children of Israel and say to them;
I am Jehovah your God. After the manner of the land
of Egypt ... Ye shall not do so. R. Simeon B.
Yohai (c. A.D. 150) said; In another place (Ex.
20;a) it says, ’I am Jehovah thy God.' I am Jehovah
and you took my kingdom upon you in Egypt (referring
to Ex. 15;2, 18). They said to him; Yes, Yes. (God
answered;) If you have taken my kingdom ( )
upon you, take also my commandments: 'Thou shalt
love no other God but me* (Ex. 22:3). . . . Here
Leviticus 18:2 says 'I am Jehovah your God.’ I am
he whose kingdom you took upon yourselves at Sinai.
®^H. D. Major, T. W. Manson, C. J. Wright, The Mission and Message of
Jesus, (New York: E. P. Dutton Co., Inc.), p. 301
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They said to him: Yes, Yes. (God answered:) If
you have taken my kingdom upon you, take also my
commandments.®^
According to this scholar, these divine utterances and the response of
the people to them, constitute sufficient evidence that the kingdom was
even in Jewish tradition, primarily a relationship between king and sub¬
ject, upon the basis of agreement.
It does not correspond to the empire or state. It
is not a district over which sway is exercised;
neither is it a . . . political construction. It
is not a kingdom as opposed to oligarchy or de¬
mocracy but personal relation between the king and
the subject.®^
In view of the foregoing it is reasonable to assume that the new emphasis
on individual and personal relation in the teach ing of Jesus was to a
noticeable extent influenced by these antecedents. Nevertheless, clarity
is still wanting as to Manson's understanding of the senses in which
Jesus used the generic terms, you or your, and the archaic term, thy.
The question remains whether these terms hold any significance between
the matter of individual and group designations.
In his teaching, Jesus challenged men and women to establish a
relationship with God which was strictly personal. This fact is recog¬
nizable in his tendency to want personal contact with people. His roam¬
ings here and there may well indicate a fondness for individual encounter.
His words to individuals were usually carefully selected and placed. He





seemed to have felt that in addressing the individual he was really get¬
ting down to the heart of the matter.
His disciples were admonished that there was "^joy in heaven over
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one that repenteth. In his parables he very seldom depicted groups or
droves of people. It was usually one individual, e.g., ”a certain man,"^^
He sometimes evaded crowds to talk to one, two or three. It was really
his fear of ineffectiveness in getting over to the individual what he
wanted him to know, since an individual is less apt to enter into an in¬
timate personal hearing relationship, when he is just another member of a
crowd. In addressing groups, he sought individual responses. In attempt¬
ing to help people, he frequently sought those persons who had personal
problems, such as blindness, lameness, etc. It appears that Jesus attached
an importance hitherto unknown to the matter of personal relation as true
to the nature of the kingdom of God. He constantly urged individuals to
repent of their sins and "confess with your lips and believe in your heart
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that Jesus is the Christ. His references to the nation, as such, were
few and far between. Where the kingdom was concerned it was the individual
who should receive its message, believe its promises, and accept it upon
himself through an independent decision and personal commitment.
It is clear, he did not expect national repentance,
though he desired it, and faithfully worked for it;
®^See Luke 15:7
^®See Luke 12:16
^’^See Romans 10:9ff., cf. 1st. John 4:15
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therefore, he never despaired. He did not come
merely making a legal demand, and commanding men to
be righteous under threat of penalty. He came as
one conscious that he had a message to proclaim
that would help men to be good and happy. Therefore,
he was glad and hopeful, and all who came near him
felt his presen ce as a warm summer sun.®®
Ethical Characteristics of the Kingdom
Perhaps the most distinguishing mark of the Kingdom of God is that
of ethical consciousness and conduct. In his teaching Jesus dwelt con¬
stantly upon this subject. He so strongly emphasized this aspect of King¬
dom life that none could possibly escape its importance. Moral and ethi¬
cal stability in the present was considered by Jesus as very essential to
the coming greatness of the Kingdom. He made it clear that the Kingdom’s
right to exist as an example before a sinful world is inherent in this
principle. For him, whatever significance the Kingdom of God had, it was
unmistakably connected with ethical and moral goodness. It is thought by
some scholars that Jesus' distinctive contribution to the Kingdom doctrine
centered in his new and radical insistence on these principles.
He not only brought a new emphasis on "righteous" relations and a
sense of impartial justice in human dealings, but he came also with a new
philosophy of right conduct. It was to the effect that men establish first
a firm and unalterable "motive consciousness" in their minds and hearts.
His idea of good conduct is that it begins internally and then manifests
outwardly. He exalted ethical behaviour over mere ceremony, and sheer
®®Alexander B. Bruce, The Kingdom of God (New York: Scribner and Welford,
1890), p. 53
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everyday practice over mere idealism. He had little regard for pious
assent alone.
Jesus found the strength of the ethic principle in God, the right¬
eous father. Its roots are in the moral character of God who is the ruler
of his Kingdom. The ethic principle was preached and proclaimed by the
prophets, it was the heart and core of the covenant community, and its
strands run through the 'program* of the Messianic reign. The way of
life of the citizen of the Kingdom of God in all these instances finds
its basis in the righteousness, love and moral supremacy of God. Thus
for Jesus, the precedent had been set. He needed only to add vigor to
its proclamation so that those who had been lulled into a casual regard
for it might be shocked into a new sense of urgency concerning it.
He sought, therefore, to make men conscious of the true character
of God with the hope of a deliberate and unswerving resolution and com¬
mitment to imitate this true divine character. His claims upon men to do
right always spiraled upward toward a high and holy GodJ
It cannot be recalled too often or too emphatically
that the first and foremost concern of Jesus was
with God, the living God. ... In all his preach¬
ing and teaching on the kingdom of God, the emphasis
lies on God — not on the kingdom. The modern
tendency to talk loosely of the "kingdom" omitting
the name of God has no real justification in scrip¬
ture. The vision in the soul of Jesus, unlike that
which so often inflames the zeal of humanitarian
prophets and social reformers, was not an Utopia
whose conformity with the highest human ideals must
justify its being described as divine. Rather it
was a vision of God, the king, whose purpose of
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righteousness and love cannot forever remain unfilled
but in his own way reach a glorious consummation in
the establishment of . . . his rule. ^
Upon the ethic principle Jesus staked his hopes for the growth of the
Kingdom of God. He felt that outsiders" could be redeemed and con¬
strained by the power of the life exemplified in the Kingdom, to "fall
out with the world and seek entrance into this unusual fellowship. Each
citizen was to be a salesman of this truly worthy bill of goods; a fel¬
lowship where right prevailed as the rule and not the exception. In such
a Kingdom right motive and right thinking were embraced as prerequisite
to right action. Jesus insists that thought is prior to deed.^^^ John
Height believes that the highest motive stressed by Jesus in successfully
executing the ethical requirements is the motive of love.^*^^
With Jesus the highest love to which man can aspire is that implied
by the Greek "^agape" which is God's love for man which makes possible
"love for mankind" without conditions or qualification. Love of God was
stressed as a necessary condition upon which love for man in its highest
sense could be achieved. Without love of God, love for fellowman rests
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upon precarious and uncertain foundation.
®®George S. Duncan, Jesus, Son of Man (New York: The Macmillan Company,
1949), p. 48-49
^^^See Mark 2:8
^^^John Bright, The Kingdom of God (Abingdon Press: New York), p. 194
102See Matt. 22:37-40
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With Jesus, worthy deeds were the logical expression of true in¬
ward love. The love which was in word alone could conceivably be doubted
but that love which received the testimony of overt acts of service was
love beyond misapprehension. In the Kingdom, Jesus taught that one could
not be expected to measure up to the standards of love and service on his
strength or the merits of the flesh alone, but it was the power of God's
unfailing love operating in the human heart that enabled one to place
. , , ^ 103
neighbor first and self last.
Sacrificial Sharing
Another expression of Kingdom love implied in the teaching of
Jesus and practiced to a degree by the early Christian community was the
act of sacrificial sharing. It was considered by some followers of Jesus
as a requirement laid upon the believer by the principle of "agape"
( ) love;
And all that believed were together, and had all
things common; and sold their possessions and goods,
and parted them to all men, as every man had need.
And they continuing daily with one accord in the
Temple, and breaking bread from house to house, did
eat their meat with gladness and singleness of
heart, praising God.^®"^
This was probably a post-Ascension interpretation of some of the sayings
of Jesus, since there is no evidence in Scripture that he outlined in
step by step fashion any such program of distribution. Yet it cannot be
lightly dismissed that the brand of love which he so vigorously expounded






The writer of Acts seems confident and authentic in his mode of
describing this process by which every man received as he had need. It
is also true that historians found many instances in the post-Ascension
period of things taught and practiced on the basis of one or more persons*
105conclusion drawn from the actual words of Jesus. Evidence shows signs
of sincere struggle to understand and execute his wish and will when suf¬
ficient systematic instruction was missing. Much of the struggle sur¬
rounded Jesus’ expositions on love, and the Kingdom in general. In the
situation described in Acts there is a sincere effort to make applicable
the ethical principle espoused by Jesus. Here was love at its best —
sacrificial. Here was love operating in human hearts in a unique way.
It is an indiscriminate love finding its base in the belief that all men
are equal, and should not be determined by any other condition except its
self. In the Kingdom, human worth and the dignity of personality know no
variations in terms of economics, intellect, or former social status.
All are one and alike in the esteem of God, and so also in the eyes of
man. In the Kingdom the "least" is accorded equal recognition with the
"greatest,"
This high ideal of love was not limited to those within the Kingdom.
Although there is no evidence from scripture that outsiders shared in the
common distribution of goods, it was nevertheless the teaching of Jesus
that love must transcend all limitations being inclusive even of the one
^®^A. C. McGiffert, A History of Christian Thought (New York: Charles
Scribner’s Sons), p. 47
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who sets himself in opposition to the Kingdom of God. Typical is the
warning of Jesus,
Ye have heard that it was said, thou shall love thy
neighbor and hate thine enemy: But I say unto you,
love your enemies, and pray for them that persecute
you: That ye may be sons of your father which is in
heaven: for he maketh his sun to rise upon the evil
and the^gpod, and sendeth rain upon the just and the
unjust.
Jesus taught that self-seeking is a foreign trait to the Kingdom, that
such sins are to be abandoned at the threshold and never allowed to come
into the fellowship. One would not go astray of truth to assert that
Jesus regarded selfishness as a breeder of enmity and felt that enmity
could only be conquered through individual overcoming of the tendency to
be selfish. Selflessness was to be a basic characteristic of Kingdom
life. Thus the highest expression of this principle was in the love of
ones enemies.
But I say unto you which hear, love your enemies, do
good to them that hate you. Bless them that curse
you, and pray for them which despitefully use you,
. , . And unto him that smlteth thee on the one cheek
offer also the other; and him that taketh away thy
cloak forbid not to take thy coat also. Give to
every man that asketh of thee; and jg^him that taketh
away thy goods, ask them not again.
A factor which evidently influenced Jesus in spelling out the in¬
tended nature of the Kingdom of God was his thorough acquaintance with
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the nature of man. His teaching revealed in no uncertain terms his
^°®See Matt. 5:43-45
^°^See Luke 6:27-8, 32-6
108See Luke 12:13-15
56
familiarity with nature operating in man. He was disturbed inwardly by
the frequent breach of the ethical code of Judaism. It was observable in
many of the relations of life. He sensed the need for new and strenuous
emphasis on the subject of ethical conduct as an important link between
this world and eternal life. Therefore he took the old teachings and
gave them new foundations, none receiving quite the thrust that was given
to love. For him all things found their basis in love. Love was the
potential master of the vicissitudes of life.
In his teaching, Jesus made love the broad base upon which all the
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other moral and ethical ideals rested. They found their stability in
love. Adherence to any of these ideals was impossible unless one had
properly related himself to God and fellowman through the power of love
as conceived and taught by Jesus himself. The old doctrines were insuffi¬
cient and highly inadequate for the times and circumstances. It was for
his faithful apostles to make explicit the new teachings about love ori-
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ginated by Jesus. His special brand of love was such an innovation
that the world at large needed to be introduced to it, lest they treat it
only with casual regard, assuming that this was just another man's ex¬
pressed view on an old subject, soon to fade away into intellectual ob¬
scurity as had been the case with so many statements of the past. It is






They invariably came to bring some "new" revelation that had been
given to them through divine processes. This fact contributed to the
failure of Jesus to make an earlier impact on the thinking of men. He
was considered as just another dabbler" in ideas, or perhaps one other
of the fanatics. But Jesus was considerably more and his teachings on
love proved his uniqueness amidst the competition which involved him. He
reduced all commands to the dual command of love to God and love for man.
The Holy Spirit Versus Sins Against the Kingdom
Ethical consciousness in the Kingdom was inclusive of personal
piety and regular communion with God through public and private devotion.
Prayer was a mainstay through which the strength to do his will came into
the heart and mind of the believer. The reward of faithful prayer was
the constant indwelling of the spirit. They constituted the mightiest
bulwark against ethical breakdown and moral dissipation. To be without
the spirit was to expose one's self to the dangers of self-will. Much of
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the teaching of Jesus pointed up the tension between self and spirit.
It was important to be led of the spirit away from the sins and
lusts of the world, for violation of the ethical standards meant auto¬
matic exclusion from Kingdom fellowship and privileges. It was the busi¬
ness of the spirit to preserve the individual from moral collapse. The
"tempter" was always present and the flesh "weak." But the spirit had




^ things, sin was not to be allowed to dominate the individ¬
ual's will. Communion with God, being the central blessing of the King¬
dom, could be obstructed only by guilt of sin. To interrupt the free
flow of spirit between God and adherent was possible by committing sin
in overt act or in forethought. This amounted to a repudiation of the
rule of God. These sins are clearly spelled out in the Gospel of Mark:
For from within, out of the heart of man, come evil
thoughts, fornication, theft, murder, adultery,
coveting (possessiveness), wickedness, deceit, li¬
centiousness (wantonness), envy, slander, pride,
(arrogance), foolishness: all such things come from
within and they defile a man.^^^
Such were the sins against God, the Kingdom and the Holy Spirit.
To commit them made a Kingdom citizen a debtor. He lost fellowship and
standing, with the only condition for re-entry being repentance and for¬
giveness. In attempting to be restored one could not resort to good
works, for good works without grace was vain. The sinner was simply es¬
tranged from the rule of God until he showed sufficient evidence of peni¬
tence and felt convinced of its reward, which is forgiveness.
The Holy Spirit was anti-world, and its main function was that of
preserving the Christian servant from the unspiritual. To confuse the
Kingdom with the world through mixing the manner and behaviour of the two
was blasphemy. The spirit was not to be corrupted by unholy living.
Jesus reflected in both his life and his teaching a passive enmity with
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See Mark 7:21-23 RSV
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the world and its evil ways. Evidently he felt this to be a necessary
way of protecting and preserving the sacred character of the Kingdom of
God in the midst of the world.
In his attitude one may discern that it was unthinkable that the
Kingdom would under any conditions compromise its spiritual character and
become a mockery. Citizens were admonished against becoming "spotted"
with the sins of the world. They were warned to guard zealously against
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the temptation to serve God and mammon,They were to "watch as well
,rll4 „
as pray. Satan was characterized as a sinister being who cleverly
designed plots and traps for the unsuspecting servant of God. Like a
wily fox he roamed in the shadows. The kingdom citizen was his prime
target. He sought persistently to lure him back into a life of sin.
On the matter of ethics and morals it should be pointed out that
Jesus was by nature and practice a chief example. He sought to be the
embodiment of his utterances concerning ethical conduct in the life and
manner of others. He evidently meant that his own life should be an
objective lesson.
In his life and words will be found the standard
and norm of Christian behaviour. The teaching of
Jesus in the fullest and deepest sense is Jesus
himself, and the best Christian living has always
been in some sort an imitation of Christ; not a
slavish copying of his acts but the work of his mind
and spirit in new contexts of life and circum¬
stances,
^^^See Matthew 6:24, cf, Luke 16:19
1^'^Ibid., 26:41
^^^H. D. Major, T. W. Manson, C, J. Wright, The Mission and Message of
Jesus (New York: E. P. Dutton Co., undated), p. 301
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His own life was the example of a God-ordered way and he was
pleased to demonstrate the power of the Holy Spirit to direct and guide
the erring creature of the flesh. His highest ambition was to make of
himself a living moral example that others may know their capability and
potential for becoming such in their own lives. Both the life and death
of Jesus are testimonies to the power of the Spirit to discipline the be¬
liever into unswerving obedience to the will of God and the leadings of
the Holy Spirit. His stress placed on the matter of the rebirth is im¬
portant to the matter of ethical conduct. In Jesus' teaching on regen¬
eration, the "new birth" is made a strict prerequisite which brooks no
exceptions. Every would-be Kingdom citizen must experience regeneration.
A new life was not expected to issue forth from the old life of the flesh.
It is plain that Jesus felt that only a new spiritual birth could pos¬
sibly give rise to a renewed life. Thus his encounter with Nicodemus
has lasting and essential meaning to all ages and generations, "Ye must
be bom again. In one sense, these terms are understood to mean
"made over."
Paul upon an occasion insisted, "Let this mind be in you, which
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was also in Christ Jesus." This statement even reflects the attitude
of Christ toward the matter of rebirth. He felt that "newness" begins
with mind and thoughts, and before the right attitude is possible in the
case of the unregenerated, there is a necessity that one's mind must
undergo a change.




Paul's teachings in the Epistle to the Romans and in several other
instances, which point up the necessity of change from the point of view
of "dying" and being resurrected into "new life"^^^ can be understood in
its broader implications to point up foundations upon which conformity to
the ethical requirements of Jesus must rest. Paul's teaching is credited
for being largely elaborations of the basic teachings of Jesus. If this
is true, it is more or less acceptable that his dying and resurrection
theory would receive the wholehearted approbation of Jesus, for this is
so illustrative of Jesus' own spirit.
While Jesus made it plain enough that regeneration involved a
change in the life, habits and beliefs of an individual, Paul gave depth
to the meaning of the experience of regeneration by showing the extremes
which such an experience involves. The behavior factor, with Paul as with
Jesus, is no longer problematic where true regeneration, plus true and
adequate understanding of the nature of it, is possessed by the person
who has had the experience in his own life.
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The changed person is "dead to sin"^ despite the presence of sin
around him daily. The presence of sin is evident in the behavior of the
sinful. The new life is the life of God taking possession of the individ¬
ual, so that what he does merely attests to the fact that God is alive in





citizenship. One is to look for no other sign in attempting to identify
a Kingdom citizen.
The men whom God makes alive ... are destined
by God to a life of active goodness. The supreme
manifestation of their spiritual status, and of
the fact that grace, faith and peace are actively
operative in their lives, ... is found in their
good works,in the practical fruit that they bear
. . . Behaviour is the sine qua non of true reli¬
gion, and the ultimate criterijggby which it will
be judged by both God and man.
Common to Jesus’ teachings on ethics as on other subjects is his
use of the processes of nature and natural objects to show the deeper
meanings of his ideas. He dared take chances on missing the mind of his
hearers. Therefore it is found that in his method of speaking to the
understanding of his hearers on the matter of morals and ethics, he made
use of the tree and its fruit. With him, making the tree good was essen¬
tial to its bearing "good fruit." It was an automatic thing that good
behaviour issued forth from the mature moral personality. Grapes could
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not be gathered from thistles. Henry Cadbury illustrates this further
by quoting from Clement of Alexandria, Christian writer of the second
century.
0 you fools, consider a plant, a grapevine for ex¬
ample. First it sheds the old leaves, then the
young shoots sprout, then leaves, then flowers,
then the green grapes, finally the ripe grapes ap¬
pear. You see how quickly the fruit is ripe. Even
so quickly and suddenly will God's final judgment
^^®John A. Mackay, God’s Order (New York: The Macmillan Co., 1953),
p. 116
^^^See Matt. 7:16
^^^Henry Cadbury, loc. clt., p. 23, ca. I Clement 23:4; II Clement 11:3
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While in the final analysis this parable is one of judgment, it,
nevertheless, is a beautiful protrayal of a natural process from which can
be appropriated many illustrations for various purposes. The symbolic use
of the word "fruit" in the language of Jesus always intended to refer to
good works. Consequently, the tree was the person or "bearer" of the
fruit of good works.
You will know them by their fruit , . . so, every
sound tree bears good fruit, but the bad tree bears
evil fruit, nor can a bad tree bear good fruit,
. . . Every tree that does not bear good fruit is
cut down and thrown into the fire.^^^
Either make the tree good, and its fruit goodj or
make the tree bad and its fruit bad; for the tree
is known by its fruit.
The good man out of the good treasure of his heart
produces good, and the evil man out of evil treasure
produces evil; for out of the abundance of the heart
his mouth speaks.
One cannot escape a strong tone of Judgment which usually Jesus associated
with his utterances on moral and ethical living. There was always a tender
appeal to do good but it never ended there. Characteristic of all Jesus’
teaching on the question of conduct is the plea to do that which is the
will of God and also the "or else" element. There was always an alterna¬
tive which could not be avoided. It was the judgment of God so firmly
fixed that no ingenuity of man could alter it nor enable him to gain exon¬
eration from the penalty thereof. This fact especially applied to those




rules and commands of an ethical nature. Evil could not go on with im—
yI particularly that kind of evil which did injury to the Kingdom
through the breach of its ethical code.
An interesting side light to Jesus’ ethics is his belief and con¬
viction that the vilest of persons could, with effort, meet these require¬
ments. He did not feel that any ethical requirement was out of reach of
any person who had the will to obey and the humility to be lead into the
way of right relationship to God and man.
He threw the gates of the Kingdom open to all irrespective of
antecedent character. He followed no rule of selection. He welcomed to
the Kingdom all who would aspire to do better and live righteously. He
welcomed even those whom the Pharisees rejected and branded as "Publicans
and Sinners." These were the targets of Pharisaic hostility, but to
Jesus they were the erring children of God who had the potentiality to
become worthy members of his Kingdom, His severest indictment of the
Pharisees centered in his charge that they were self—righteous, as in
the words of Paul; setting up their own standards of righteousness, ig-
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noring the righteousness of God. Jesus often drew an analogy between
the Pharisee and the penitent sinner, implying that the penitent sinner
would come nearer to qualifying for Kingdom's citizenship. The theory
was that the sinner is not aware of the ethical character of the Kingdom,
and having been exposed to teaching there is a chance and likelihood




in the sight of God but the stouthearted Pharisee who, being set in his
way, is invincible and hopeless as a prospect for citizenship in the King¬
dom of God. Beware of the leaven of the Pharisees*This was his firm
warning and advice to those who would seek to achieve the new ethical
standards of the Kingdom.
Many morally disreputable persons responded to his
call, including harlots, theives, and the moral
refuse of society.
Jesus had faith in the presence of good in the worst, and sought to in¬
spire that good to grow and mature. He taught men that they could please
God with their lives and use their lives to his glory. He tried to show
them that in each person there is a spark or seed of virtue and that being
aware of the will of God for them, they could with effort transform or be
transformed into the kind of person considered acceptable to the Kingdom
of God. He insisted that all had the capacity to take upon themselves
his yoke and learn of him; that all were able to follow his precept and
example; that all could bear the fruit of good works.
^^^See Matthew 16:6
128gruce, loc. cit., p. 129
IV. THE PRESENCE OF THE KINGDOM AS IMPLIED IN
THE TEACHINGS OF JESUS
The Kingdom’s Presence, Provisional
Of 3-11 the uncertainties that could be associated with much of
Biblical content when viewed in its totality, one thing is certain with
reference to the gospel, and that is the absence of systematic presenta¬
tion of the Kingdom of God in the teachings of Jesus. It is evident that
the compilers of these works were also "redacters", inasmuch as they took
upon themselves the task of placing and arranging the sayings of Jesus in
a system so as to facilitate their grasp and comprehension with a minimum
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of difficulty.
And, with reference to the present discussion, a timely precaution
at the outset is to guard against a too schematic representation of either,
the Kingdom's presence or its future:
It is remarkable that the gospel does not itself
explicitly distinguish between the kingdom now and
the kingdom later. It only says in one place that
^^^Martin Dibelius, The Message of Jesus Christ (New York: Charles
Scribner's Sons) p. 17 ~
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the kingdom of heaven has come, and in another
place that it will come. And it is often difficult
to ascertain whether the kingdom is spoken of in
the present or in the future.
It is undisputed that Jesus’ Jewish outlook is reflected in all of his
beliefs and teaching, so nothing said about his view of the Kingdom as
present should be taken to mean that he did not also look forward to its
future and cataclysmic coming. Nevertheless it is obvious that Jesus did
131have a conception of the Kingdom as being already present. Our problem
here is to discover and define in what sense Jesus conceived of the King¬
dom as a present and existential fact. The only approach then, is to
examine his sayings and arrive at the implications contained therein.
It is felt that Jesus thought and spoke of the Kingdom of God as
already present, in his person and work. Ihis perhaps is basic to all
other views of realized eschatology; that in the person of Jesus, all the
promises of the law and the prophets are fulfilled.
An examination of the teaching of Jesus about the
kingdom of God indicates that the conviction on the
part of the church that he is the eternal Son of
God, "Truly God and truly man," is far from being a
speculation of Christian fathers and theologians,
but has its basis in the consciousness of Jesus him¬
self. We recall the titles which our Lord adopts
for himself, his sense of a unique relation upon
men, and the assumption that he is the pivot of
human history, the arbiter of human destiny and the
instrument of human redemption. He comes proclaiming
the kingdom of God, but unlike the prophets he pro¬
claims the kingdom as already present in himself.
He conceives himself to be God's Messiah, called to
ISORerman Ridderbos, The Coming of the Kingdom (Philadelphia: Presbyter¬
ian and Reformed Pub,, 1962) p, 105
131See Matt, 3:2
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offer men the blessings of divine Rule, and at the
end of the age to enter upon the kingship which he
was to receive from his father, by treading the
path of humiliation and death.
It is clear from many of his own words that Jesus was convinced of him¬
self and his presence and work in the world as being significant to the
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presence of the Kingdom. He felt that most of what had been predicted
earlier (he rejected some of the features of the Messianic Anticipation)
was being brought to fulfillment in him.
The classic scriptural passage over which many controversies have
developed as to its proper translation, is Luke 17:20 and 31, in which
Jesus replied to a question put to him by the Pharisees inquiring as to
when the Kingdom should come. The reply was, "the kingdom of God cometh
not with observation (you do not simply stare out in space for it), neither
shall any say, Lo, it is here], for behold, the kingdom of God is within
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you.
The two differing points of translation, and consequently, of in¬
terpretation are these: The closing statement ( )
is frequently taken to mean "is within you" and more commonly interpreted,
"in your heart." The opposing view is based on a different translation
of the Greek, which holds "in your midst" as the proper translation. The
^^%arold Roberts, Jesus and the Kingdom of God (London: The Epworth
Press, 1954), p. 67
J. Cadoux, The Historic Mission of Jesus (New York: Harper and




"battle" continues; however, in both cases the Kingdom already exists,
but the question remains as to whether it exists in the person and work
of Christ or in the faith and conduct of the believer. It is perhaps safe
to conclude that it is in both. Such a view is supported by Cecil John
Cadoux, who lists a series of sayings which characterize, in the present
tense, the "possessors" of the Kingdom;
Happy are ye poor, for yours is the kingdom of God,
(Luke 6:20 - Mt, 5:3, Q); Happy are they who have
been persecuted for righteousness' sake for theirs
is the kingdom of heaven, (Mt, 5:10, M); Let the
little children come unto me, do not stop them, for
the kingdom of God belongs to such as they (
) Mk, lo;14 - Lk, 18:16 -
Mt, 19:14; Every scribe who has been made a disciple
to the kingdom of the heavens is like a householder,
, , , (Mt, 13:52, M); The tax collectors and pros¬
titutes are preceding , , , you in the kingdom of
God, (Mt, 21:31, M); Ye shut the kingdom of the
heavens in front of men: for ye enter not in your¬
selves, nor do you allow those 'trying' to enter,
(Mt, 23:13, M or Q-M (?) contrast Lk, 11:52),^^^
Cadoux, however, is frank to point out the technicality of the Aramaic
tenses and the Greek of the New Testament, which in each case did not
sharply distinguish between present and future, but often used them
, 136
synonomously.
He suggests that the final decision should rest on the basis of
careful examination of the context in which a particular reference is
contained. But, excluding momentarily all considerations of New
TOC
Cecil John Cadoux, loc, clt,, p, 130
^^^Ibid,, p, 131
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Testament sayings and turning to the Old Testament, we find sufficient
evidence to support the position that in both eras, Jewish and Christian,
tradition accorded the Kingdom both a presence and a future at the same
time.
Albert Schweitzer, in The Mysteries of the Kingdom, discovers a
curious duality of consciousness" which is characteristic of Jesus and
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his disciples. What he advances concerning them seems quite applicable
to their forebears as well:
What we call identity, continuity, and potentiality
was in their mind confounded in a conception which
quite eludes . . . our grasp. Every person figured
himself in two entirely different states, according
as he thought of himself . . . now or then. Ex¬
pression which we interpret only in accordance with
our unity of consciousness, they referred as a mat¬
ter of course to the double consciousness familiar
to them.
It is quite possible that the traditional Jewishness of Jesus shows also
at this point. Thus the idea of the Kingdom's presence, as with the case
of its Nature, is not without precedence in Judaism. It may be simply a
case of reversal of emphasis; that is, in the Old Testament the Kingdom’s
eschatological (or future) character predominates, while with the coming
of Christ, its immediacy takes the dominant position.
The foregoing is admittedly a conjecture, but it is certain that
under both systems the Kingdom of God is conceived in both a present and
a future state. Harvie Branscomb, finds "overwhelming evidence" that
Albert Schweitzer, loc. cit., p. 115
^^^Ibid., p. 116
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Jesus accepted the belief which his people had held for many generations
that God was going to bring about a new age or condition of things in
which evil would be destroyed and good would reign supreme. But he finds
also a second aspect of Jesus' teaching and belief about the "kingship"
or perfect Rule of God, with a here and now connotation. Respective
evidences which he presents are given in the following selected samples:
For many centuries the Hebrew people had believed
in such a manifestation of God's power and right¬
eousness, the greatest prophets had proclaimed it,
and prayer for its coming had been regularly of¬
fered in the Synogogues and by individuals. This
was thought of as a supernatural divine interven¬
tion in the course of human affairs, John the
Baptist shared the apocalyptic expectation of his
times, and Jesus' public ministry began as a con¬
tinuation of that of John, Such words as, "Repent,
for the kingdom of heaven is at hand'^ referred to
the imminence of that divine and supernatural king¬
dom which was to be inaugurated by the great Judg¬
ment,
The early church was imbued deeply with the expecta¬
tion of the end of the present age and the imminence
of the supernatural kingdom, at which time it was
believed that Christ would return in Glory, For
example, in Acts we read that Jesus' own intimate
disciples asked after the resurrection, Lord dost
thou at this time restore again the kingdom of
Israel?
Jesus' deep and unwavering emphasis on the reli¬
gious and spiritual elements in the thought of the
kingdom lead to a second aspect of his teaching
about God's rule. His attitude was, that to puzzle
about the time of the great consummation and to put
emphasis upon the hour of its arrival was to show a
lack of trust in God who would give the kingdom in
his own time , , , To dwell upon ideas of national
vengeance was not only wrong in itself, but it was
to think of the kingdom of God in terms of this
world's institutions and organizations. To dream
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about wealth and comfort when the great and lasting
blessings were those of the inner spirit, was mis¬
leading, ^39
The conclusion, to which we are inevitably led by this author as to the
view of Jesus, is that with proper understanding and exercise of the re¬
ligious and spiritual elements in the thought of the Kingdom, the in¬
dividual could enter the Kingdom here and now instead of waiting for the
far-off event.
Herman Ridderbos finds evidences of Schweitzer's "double con¬
sciousness" in Jesus' preaching:
The future consummative character of the kingdom of
heaven is unmistakably in accordance with the entire
basic thought of Jesus' preaching, as appears from
his numerous pronouncements. By the side of these
Jesus also speaks of the coming of the kingdom as a
reality that is being fulfilled already during the
time of his preaching and so before the endgeschich|-Qliche (end of or consummation of history) upheaval.
The Kingdom, as Present in Mystery
There is a theory advanced by Rudolf Otto which conveys the idea
of the Kingdom as being present within the context of mystery. For a
basis to such claim, he would resort to Jesus' teaching in Matthew 13:
10-17, and Mark 4:10 in which Jesus said to his disciples, "unto you is
141
given the mystery(ies) of the kingdom of heaven (God). Otto speculates
that it may have been deliberate on the part of Jesus to account for the
^^^Harvie Branscomb, The Teachings of Jesus (Nashville: Cokesbury Press,
undated), pp. 131-132
^^^Ridderbos, loc. cit., p. 47
^“^^See Matt. 13:10, cf. Mark 4:10
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Kingdom's presence in terms of an abstract principle which 'laymen* were
”
142
not expected to grasp in its wholeness of meaning.
Therefore Jesus chooses to make clear only to those of the inner
circle his difference of method in explaining the Kingdom's presence to
them as against those outside the immediate fellowship.
And his disciples came and said unto him, why speak-
eth thou unto them in parables? And he answered
and said unto them . . . For whosever hath, to him
shall be given, and he shall have abundance; but
whosoever hath not, from him shall be taken away even
that which he hath. Therefore speak I to them in
parables (riddles), because seeing they see not, and
hearing they hear not, neither do they understand
... For to them it is not given.
At this point Jesus intervenes with a quotation from the prophet Isaiah
in an effort to further analyze the difference in capacity to understand
the mystery of the Kingdom. He feels that the prophet uniquely expresses
the plight of the layman when he says;
By hearing ye shall hear, and in no wise understand;
and seeing ye shall see, and in no wise perceive:
For this people's heart is waxed gross. And their
ears are dull of hearing, and their eyes have closed.
Lest haply they should perceive . . . with their
eyes, and hear with their ears, and understand with
their hearts, and should turn again, and I should
heal tbem.^‘^‘*
Having carefully characterized the lay group, Otto feels that Jesus
intended to show why it was impossible and probably unfair to expect the
142
Otto, loc. cit., p. 131
^^^See Matt. 13:10, cf. Mark 4:10
^^^See Matt. 13:14-15, cf. Isa. 6:10
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children to grasp fully this mysterious sense in which the Kingdom as a
present reality exists. Yet they are not to be excluded from the mystery
altogether, Jesus simply recognizes something peculiar about the nature
of human understanding, and the complex problem of communicating to minds
conditioned by so many factors, Jesus seriously discerns between those
who, according to expressions of Paul, are able to digest "meat" as over
against the "babes" who required milk until they were able to take meat.
This is creditable to the keen insight so characteristic of Jesus.
It seems that Jesus is similarly methodical as he then turns to
his disciples and says to them.
For verily I say unto you, that many prophets and
.righteous men desired to see the things which you
see, and to hear the things which you hear, and
neither saw nor heard them ... But blessed are
your eyes, for they see, and your ears, for they
hear.145
In Mark, a parallel account, with a few minor exceptions, is given. The
disciples were admonished to "take heed what you hear and make sure to
. . , . , II146
hear rightly.
The mystery theory of the presence of the Kingdom of God is further
strengthened by the citation of Jesus in this same scriptural context in
which he declares:
I will open my mouth in parables; I will utter







From these evidences, Otto believes that the presence of the Kingdom can
only be understood in terms of the mystical. He suggests that this
mystery is to be explained in terms of the "inner eye" or the capacity of
being able to see and hear spiritually. He espouses the view that Jesus
meant to those who were able to comprehend it, that the Kingdom could be
immediately possessed through insight. This insight was of a spiritual,
mental and abstract nature.
In such a view, Otto is not alone, lor Albert Schweitzer and B,
Duhm believe that much of realized eschatology in the teaching of Jesus
is connected with or enshrouded in mystery, and can be comprehended only
as we inquire into it from this point of view.
However, nowhere is it indicated in the least that the mystery as¬
pect is a denial of the fact that Jesus conceived of the Kingdom as a
here and now proposition. He not only proclaimed it but gave direction
concerning how one may find it and enter it spontaneously. Schweitzer
dealt extensively with a "secret" of the Kingdom of God which he believes
is found in at least four parables Jesus acknowledges. These are the
growth" parables to which we have referred previously; (1) A man sowing
seed, (2) A man scattering seed, (3) A grain of mustard seed, and (4) A
148
woman adding leaven to a lump. He doubts that Jesus intended these
parables to be completely understood, and would rather think that he de¬
liberately designed them to automatically raise the question, "How did
the results come to pass?"
148See Luke 13:19
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Schweitzer sees in each parable a sort of "cause and effect" prob¬
lem in which the cause may not justify the effect due to certain short¬
comings of its own. Yet the effect is good and rewarding. It is between
149these two extremes that Schweitzer finds a missing link, something
mysterious, something wherein lies a secret. In his rather extensive
coverage of the instances where implications of a secret are found in
Jesus' teaching relative to the Kingdom of God, Schweitzer lists at least
nine other cases which bear an unknown element, some of which are given
as the secret of the Kingdom of God in the address to the people after the
mission of the twelve, the secret of the Kingdom of God in the light of
the prophets and Jewish expectation, the secret of the Kingdom of God and
the assumption of a fortunate Galilean period, the secret of the Kingdom
of God and the universalism of Jesus, and the secret of the Kingdom of
150
God and Jesus' attitude towards the law and the state. Further,
Schweitzer finds the element of secrecy (or mystery) in the thought of
the passion, as well as in the passion itself.
Again, in the incidence of the Transfiguration and in the futuris¬
tic character of Jesus' messiahship, Schweitzer cites Mark 4:11 (unto you
151
is given to know , , ,) as the alert given by Jesus to prepare his
followers (disciples) to recognize the element of secrecy about the
^^^Schweitzer, loc, cit,, p, 62f,, cf, Mark 4:3
l^^Ibid,, p, 61ff,, cf, John 18:36
151See Mark 4:11
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Kingdom so as to avoid the useless struggle and possible frustration in
trying to comprehend or explain in detail the circumstances surrounding
it, which preclude an intended unknown element. It was in God’s purpose
that some things should not be known but should remain "hidden" until the
time was ripe for their disclosure.
It was the disciples’ special privilege to know of the existence
of secrecy but no one's privilege to know the secret itself. Those out¬
side were not to be told of the existence of the hidden things but were
to grow in realization after taking upon themselves the citizenship of
the Kingdom of God which is now.
Again, Schweitzer applies the principle of secrecy to the whole of
the Kingdom itself. He portrays Jesus as being fully aware of the Kingdom
as, in the final analysis, a mammoth secret, but possessing within itself
the power of reason and appeal. He did not shun the mystical element but
seized upon it and made it very useful in selling his 'now' and 'then'
outlook on the Kingdom. This author believes the secret to be "moral re¬
newal" by the individual and the community.
The basic secret then is one having an ethical connotation, and
the essence of it is mystical relationship, possible in the here and now.
As the plentiful harvest, by God's wonderful work¬
ing, follows mysteriously upon the sowing, so comes
. . . also the kingdom of God, by reason of man’s





The conclusion here is, the Kingdom of God has mystical presence and im¬
mediacy which Jesus espoused to a degree hitherto unknown. He knew the
conditions upon which one could find it and enter it nowj
The Presence of the Kingdom,
in the Fact of Growth
Another basis for assuming that Jesus intended to convey to his
followers a sense in which the Kingdom was already present on earth, is
found in an additional theory concerning the growth parables. To avoid
needless repetition at this point we should, only for the sake of conven¬
ience, identify the specific parables referred to in our main source of
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reference for this sub-topic. Tbey are: the Grain of Mustard Seed,
154 155 156
the Leaven, the Net, and the Great Wedding Feast. Added to these
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is that of the Sower and the Seed.
The main thrust in this theory is that the growth of anything pre¬
supposes its existence. So this proposition alone means that the Kingdom
of God is already present. In Jesus’ teaching he makes it clear that its
beginning is not great but its promise is one of greatness. It does not
attract multitudes at once, but one by one and little by little (an increase
of momentum seems anticipated) it will enjoy gradual and steady enlargement.









Therefore each citizen is admonished to live and witness consist¬
ently, for this is important to winning others and extending the Kingdom
toward its potential prominence. It was, but it was not yet what it is
predestined to become.
As not present 'with power,' not yet disclosed and
revealed, it is only latent, a "krypton" (hidden
thing), which still awaits its (manifestation), but
at the same time "krypton" only in order that it
(may become manifest).
Otto here depicts a growth process which Jesus upon numerous occasions
implied, e,g., (Mark 4:1) "till they see the kingdom of God come with
power." Jesus here makes a positive distinction between the Kingdom, now
. . . and the Kingdom then, or later. Just how the day of power and of
climactic greatness is to come about he does not belabor. It could be
simply a point of stupendous growth or perhaps a cataclysmic "in-breaking"
but with Jesus the fact is that the seed of beginning has caught root in
the soil.
The kingdom present with power is the kingdom un¬
veiled, revealed in full realization. The particu¬
lar addition 'with power' distinguishes and pre¬
supposes an earlier existence and presence of the
kingdom vhich is not yet the same as the latter,
and is not yet in existence 'with power' but which
is nevertheless already present and at hand; other¬
wise the addition of the distinguishing phrase wouldisQ
be meaningless.
Otto is convinced that Jesus' reason for uttering the words "with power"
aims at making the inference from something already present to something
^^®Rudolph Otto, The Kingdom of God and the Son of Man (London: Lutter¬
worth Press, 1938), p, 147
^^®Ibid.
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yet to come. Like Schweitzer, Otto finds something of the character of
growth in the transition from smallness to greatness. He recognizes a
certain incompleteness in Jesus* presentation of the here and now aspect
as it relates to the consummative character of the Kingdom, But this is
an historic problem.
It is at this precise point in discussions on present and future,
as they relate to the Kingdom of God, that notable controversies have
arisen. Prominent scholars, e,g, , C, T. Craig^^® versus C, H. Dodd,^®^
still differ strenuously over certain finer details which may be brought
to the fore from these parables. Wherever there exists a void, there can
be said to also exist an "aching" for something to fill it. Whether or
not these seemingly minor details should Justify any rigid controversy
as to their meaning, or as to their contribution to or detraction from
the total meaning of the parable, is for the individual to decide. Yet
to some they have been considered worthy of inquiry. From others they
have drawn significant study and comment. It is hardly possible to escape
inclusion of some of these in this discussion, on the factor of growth.
There is G, Campbell Morgan, who in an extensive treatment of the
,^162
"Parables of the Kingdom" warns against two "imminent perils' with re¬
spect to their interpretation. First is the peril of "popular opinion"
T. Craig, loc, cit,, p, 148
^®^C, H, Dodd, loc, cit,, p. 140
^®^G, C, Morgan, loc, cit,, p, 81
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and then the peril of "misinterpretation of History." He even questions
the judgment of a majority of Expositors" as not necessarily proof that
a particular meaning is correct. He differs with the views of a colleague
who sees the first two growth parables as intending to show that the King¬
dom was destined to "partial and shaded success", while in the two which
follow, he (the colleague) feels Jesus intends to exhibit the Kingdom's
transforming influence on the mass in which it is deposited,
Morgan agrees with the view on the former but unhesitantly denies
the view expressed regarding the latter parables in the four-parable ser¬
ies, and calls it a "contradiction" to the former. Morgan states his
position;
What I submit is that, having taught that the king¬
dom is to meet with "partial and shaded success" in
this age, Jesus does not contradict nor modify his
teaching afterwards ... To make any parable teach
the complete and final success of the kingdom pur¬
pose in the present age is not only to misinterpret
the other parables to make them square with this
idea, but it is to misinterpret the actual facts of
history. The general teaching of the parables is
that throughout this age there will be difficulty,
limitation, admixture, opposition.
Here Morgan places priority upon proper interpretation. He makes use of
the principle of 'Recognition of Harmony' in all the growth parables. He
concludes that in each case the Kingdom is developing toward "the con¬
summation of the age when there will succeed to the day of grace and
waiting, a day of judgment and of perfect victory."




Morgan doubts that certain details which give rise to confusion
were intended to be issues, e.g,, the unnatural development implied in the
statement that the mustard seed becomes a "great tree." It is more or
less universally agreed that the mustard plant in its highest maturity is
an herb and the term tree does not accurately apply to it, Jesus* use
of it was only for illustrative purposes in which the main objective was
to show in a dramatic way and imaginative, how the factor of growth re¬
lates to the Kingdom of God.
He sees instances of "comparative failure" in the painful and pro¬
longed process of growth, but insists that over the nineteen centuries
past, God has been and is even to this day fulfilling his purpose in the
Kingdom. Morgan expresses the view that in our lifetime the process con¬
tinues and that our times represent only a "tiny span" when considered in
the light of God carrying to ultimate success his plan and purpose.
H. B, Swete is reminiscent of G, Campbell Morgan as he views these
parables as reflective of the "workings" of the Kingdom in the present
time. Like other scholars, he too is aware of a coming greatness, but
limits the growth parables to two main objectives. First is that of
showing the ’separateness’ of the Kingdom from the pomp, splendor, mater¬
ial triumph and class consciousness which characterize the world and
secular society. He sees these parables as representing the Kingdom of
God as something quite removed from earthly greatness and power. Yet
again they represent it as.
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hidden power working invisibly and with no outward
show of strength, yet working surely toward a cer¬
tain end.165
... Five of these parables are borrowed from the
vegetable kingdom; they show the imminent power of
God at work in the processes of vegetable growth,
where man has hardly anything to do beyond that of
sowing and reaping. And then they teach us to ex¬
pect a similar process in the spiritual world, in
the inner man, in the evolution of human thought
and life, a process as silent, as apparently in¬
significant, as marvelous, and as sure . . . the
kingdom of heaven in all its essential powers, is
actually at work in this present time. It was
working in Galilee, when Christ sowed the word of
the kingdom there; it has been working . . . from
that time to our own. . . . These operations are
represented as going on in the world, in the church,
but also as haying their seat in the individual
human spirit,
Ernest F. Scott echoes the agreement of the two scholars mentioned
in the foregoing paragraphs and somewhat parrots H, B. Swete as he makes
use of the term "working." In dealing succinctly with the question
whether or not Jesus expected a gradual coming of the Kingdom by a pro¬
cess of natural development or conceives of it as breaking in suddenly by
the immediate act of God, Scott finds no reason to doubt or alter the view
held by the apocalyptic writers which he sums up in the following:
They assume that the world, as it is now, has run
its course, and contains within it no germ or pos¬
sibility of better things. It is wholly given over
to the power of Satan, and nothing else will suffice
than that God himself should interpose, and by a
B. Swete, The Parables of the Kingdom (London: Macmillan and Co.,
Im’td., 1920) p. 166
^^^Ibid., ff.
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new creative act bring in the new age. This idea
determines the message of John the Baptist . , ,
But it is possible to argue that Jesus here de¬
parted from the traditional apocalyptic hope. To
him . . . the world was not merely the domaii of
Satan. He recognized that the power of God was
working in it, and the idea of a breaking in and
miraculous intervention was thus unnecessary to
his hope of the future.
An opposing view is held by Clarence Tucker Craig, who does not see the
growth parables as true to Jesus’ intention. He feels that "modern
wishful thinking gives rise to the idea of an evolutionary development.
He further feels that to interpret these parables as such slights the
importance in them of the harvest. He seems to side with "modern inter¬
preters whom he defends and whom he cites as believing that the point
of these parables lies in the contrast between the small beginnings and
168
great endings.
It is here evident that controversy will prevail probably indefin¬
itely, in the arena of discussion of the finer details found in the growth
parables, between what Rudolf Schnackenburg calls the "logical eschatolo-
II It II169
gists and the school of conservative exegesis.
The Kingdom as "Potentially Present"
For what is perhaps a unique point of view of realized eschatology,
we are indebted to Dr. E. W. Winstanley, Trinity College, Cambridge. The
^®^Ernest F. Scott, The Kingdom and the Messiah (Edinburgh: T. & T. Clark,
1911), p. 101 ~
168c. T. Craig, "New Testament Article," Interpreter’s Bible, p. 148
169Rudolf Schnackenburg, God’s Rule and Kingdom (New York: Herder and
Herder, 1963) p. 147
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view of ’potential* presence is hinted at by others but none has articu¬
lated singly upon such a topic as is the case with the author just men¬
tioned.
He expresses the view that the Kingdom’s presence as an "embodi¬
ment of divine dominion here on earth is clearly indicated in certain
passages of Scripture found mainly in Matthew and Luke. In a few in¬
stances he traces expressions of these writers to their probable source
in the document and finds what he feels to be sufficient undergirding
for his position that there is a sense in which the Kingdom of God is
present in certain Scriptural incidents and utterances, particularly
those involving Jesus and/or his disciples acting in certain capacities.
He believes these incidents to be representative of the Kingdom as present
in form though not in full. In another breath he describes this as "ideal
presence which carries the connotation of presence in principle though
not in maximum manifestation. He seems to regard this as high sense of
the presence of the Kingdom, something just as real and not to be under¬
stood as imaginary or imitational.
The nature of this presence is not only mystical but actual. It
is a case of the future lending itself in a kind of "foretaste" to the
present time. For it is not future in any sense of total exclusion or
separation frcm the here and now. It is to come, but in a lesser and
somewhat qualitative sense it is here. How is such a situation to be
W. Winstanley, Jesus and the Future (Edinburgh; T. & T. Clark,
1913), p. 60
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further explained? This is the problem Winstanley attempts to solve with
the idea of potential or ideal' presence. He defines this more speci¬
fically as the Kingdom of God being present in "the transformed experience
of the recipients thereof.
In another breath he says, "the kingdom’s presence can be regarded
germinally ... by reason of its proclamation and the results thereof in
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transfigured lives." There is an attempt to qualify these definitions
in the following paragraph:
The tertium comparationis appears to be God's wait¬
ing when the seed of existing conditions has been
sown, and the lapse of time, like the corn’s growth
in the earth, is "automatic." Is this not to teach
that proclamation and self-preparation are the urgent
duties of the adherents of Jesus, but that the time
of the kingdom’s inbreaking upon the world is still
future and the reaping at the end of the age is in
God's hands?
As is clearly seen, this author attaches unusual significance to the
"message" of the Kingdom. The matter of "self-preparation" receives no
less emphasis. The word, message, is here used synonomously with pro¬
clamation, and self-preparation similarly used with "transformed life."
These converge to form the crux of the matter of the Kingdom’s presence.
Therefore, to bear the marks of the transformed and, simultaneously, to
herald the "^good news"" gives the Kingdom of God an actual presence. Some






and interpretation are given as, (1) the curing of cases of "possession,"
i.e., in the instance of the seventy who went out and wrought miraculous
works with such success that Jesus said, I beheld Satan as lightning fall
from heaven (Luke 10:18), Winstanley believes such demonstrations were
lauded as actual manifestations of the Kingdom’s future greatness and
power." In this same connection Jesus’ remark in (Lk. 11:20, cf. Mt.
12:28) is cited, ' But if I with the finger of God cast out demons, then
is come upon you ( ) the kingdom of God." These are "tokens"
of the kingdom’s advent.
Secondly, he points up the non-committal reply of our Lord to the
Baptist’s Messianic question (Mt. 11:3, cf. Lk. 12:19). He sees Jesus as
refraining frm any open affirmative response but regards it as a note¬
worthy fact that nothing is said about the future. He thinks Jesus’ re¬
counting of things already performed was intended to stand as evidence
that the kingdom was at that time present on earth.
Go and relate to John what you have heard and seen:
The blind see, the lame walk, the lepers are cleansed,
the deaf hear, the dead rise again and the poor have'
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the gospel preached to them. ’
Rudolf Schnackenbury, in God’s Rule and Kingdom, in a chapter en¬
titled "The Presence of the Eschatological Reign of God in the Works of
Jesus," sets forth the idea that the works of Jesus were signs of God’s
reign in the present. He classifies the totality of Jesus’ earthly work
under the caption, "Salvific," i.e., of a saving nature.
I'^^gge Matthew 11:4 seq. = Luke 12:22 seq.
88
While he presents a broad account of the various points of view,
the general tone and conclusion of his whole treatment is summed up in his
statement which says:
Under no circumstances must the Gospel and challenge
of Jesus be made to indicate a wholly realized or a
purely future eschatology.
In such conclusion he does not differ from Winstanley but re-enforces the
latter’s point of view. Herman Ridderbos, echoes their sentiment in his
view of the encounter of Jesus with the devil and his exuberance and de¬
light over his victories against the kingdom of evil. He believes that
in the whole of Jesus’ power to work miracles the coming of the Kingdom
is realized and is evidence of its presence. He states:
The opposite to Satan and his kingdon is God and
the dominion that is at his disposal, viz., the
kingdom of God. Its power and so its presence is
the explanation of Jesus’ dominion over the demons.
All this is further confirmed in Matthew 12:29
(cf. Mark 3:27) by what is said of the strong man
whose house can only be looted after he himself has
first been bound. In the same way the casting out
of the devils proves the victory over the devil
gained by Jesus and thus the break-through by the
kingdom of heaven. Therefore the exclusively escha¬
tological movement can hardly deny that the gospel
speaks of the presence of the kingdom.
Perhaps a most befitting closing for this section of this project
would be a presentation of Schnackenburg’s account of "the main trends of
t! 1V7
interpretation of the eschatological kingship of God." It will serve
^^^Rudolf Schnackenburg, God’s Rule and Kingdom (New York: Herder and
Herder, 1963), p. 142
^^^Hidderbos, loc. clt., p. 61f.
177Schnackenburg, loc. clt., p. 114
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a worthy purpose if it does no more than protect this student from any
guilt of attempting to solve the problem of eschatology with reference to
the presence of the Kingdom, and guard the project against any hint of
schematic presentation of a subject so complicated and many-sided. As
has been indicated, some of the most able scholars have commented in depth
upon it but none has ventured to offer the "final solution." Schnackenburg
prefaces his presentation with the words.
We shall be content to mention a number of typical
approaches in order to bring the problem into
sharper focus:i.Future Eschatology; Jesus did not proclaim the
reign of God as immediate and in no sense as
actually realized. He announced it for the near
future, either during his active life on earth
or shortly after his death. (J. Weib, A.
Schweitzer, M. Werner, E, Crasser).ii.Realized Eschatology: (Opposite view) the reign
of God is already realized in Jesus and his op¬
erations; the future adds nothing essentially
new. All the passages which refer to the near
future are to be understood as present fultil-
ment (C. H. Dodd).iii.Eschatology Being Realized: The hour of fulfil¬
ment has arrived since the Saviour is there; but
the consummation is not yet complete (J. Jeremias,
Glelchnisse Jesu, p. 194).iv.Eschatological Polarity: Jesus announces the
reign of God as near (for the generation then
alive) as a manifestation to be made to men but
which in his person already affects the present,
wins power through his actions and is perceptible
as something sure of realization in the future.
V, Dialectical Interpretations: Both series of
statements, concerning the reign as present and
as a future are equally justified. The dialectic
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of "already there" is deliberately employed and
provides two perspectives for one and the same
reign of God.
vi. Interpretation in Terms of Church History; The
reign of God has come in the person of and action
of Jesus and is now permanently present but it
continues to develop both interiorly and exter¬
iorly, as seen in the history of the church,
until its final consummation in future. (Older
IT8Catholic interpretation).
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Schnackenburg, loc. clt., p. llSff.
V. SUMMARY
I. During the course of the project and across the expanse of
its pages, it has been my endeavor to present a comprehensive view of the
principle developments of the kingdom of God theme in the Judeo-Christian
tradition. This has been done with special emphasis upon that aspect of
eschatology which treats the present as over against the future, and with
similar emphasis upon the nature of the Kingdom. As with most central
themes running through a tradition, the volume of discussion has been
vast. Thus it was logically necessary to restrict the present study,
though not in a literal sense, to the teachings of Jesus.
The proper understanding relative to this restriction is that while
in some instances material must be gathered from outside of those specific
teachings, it is done for the purpose of being able to view the statements
from Jesus' lips in proper historical perspective and attempt to bear out
from his statements their accurate interpretation, or what he really
meant
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Our method has simply been that of seeking what others had to say
and deliberating upon their sayings in the light of what Jesus had already
said, or was thought to have said.
Having discovered that the Kingdom theme runs considerably back
beyond Jesus’ time, and having concluded that he was born into the Jewish
tradition and never intended to depart radically from it, one sees Jesus
not as standing at either end, but right on the middle ground between two
great worlds of thought concerning the Kingdom of God: pre-Christian and
Christian. We have endeavoured to show how he differentiated and also
related these worlds of Kingdom thinking, and how in him both combined
into newer meanings which are significant for men's salvation.
II. Jesus had faith and confidence in the Kingdom and he talked
realistically about the Kingdom. However, the teaching of Jesus in many
respects is not conclusive. It follows naturally then that the thinking
of scholars is not unanimous. Thus there has arisen among them a multipli¬
city of theories, some of which we have focused on and compared.
For example, on the question of the two aspects of eschatological
thinking, Rudolf Bultmann is at what is commonly regarded as a position
of radical extremity, while various "more or less" positions are assumed
enroute to C. H. Dodd, who stands at the opposite extreme. God interprets
the sayings of Jesus as pointing primarily to a Kingdom which is present,
i.e., "Realized Eschatology," whereas Bultmann disdains any hint at this
and sees only futuristic eschatology. It may be safely stated that the
majority opinion combines the two aspects and hesitates to state that the
Kingdom is more or less of one than the other. Could this be too risky?
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It is this student's opinion that Jesus was more of a realized
eschatologist than futuristic, but like all persons who would dare to
challenge established tradition, he resorted to reasonable precautions to
insure success of a delicate but pivotal alteration of existing ideas
about the Kingdom, While some would rather conceive of him as purely
daring and indifferent to consequences, it seems more proper to see him
as not recklessly engaging in futility and self-defeat. Jesus was prac¬
tical enough to be aware of the impracticalness of men, and wise enough
to fulfil rather than "destroy the law. In Mission and Message of
Jesus by Major, Manson and Wright, it is said, "Jesus was recognized by
the learned Hebrew scholars as a competent heretical scholar, not just an
amateur."
It is evident in this study that his primary concern was not so
much with the Kingdom's presence or future as with its nearness and the
fitness of persons to enter into it. It is from such emphases in his
teaching that we learn what the Kingdom is like. Could it be that as men
have thought the Kingdom to be present in him, he on the other hand thought
it to be present in them? Manson states, "The messengers (or disciples)
are, in a sense, the kingdom of God itself. Their offers and claims are
also God's." What was Jesus' main concern, then? It could hardly be
reduced to a single word or idea, except to say he was concerned with the
Kingdom and men's fitness for it. Present and future were secondary mat¬
ters. With his Jewish outlook, this did not present him with a problem.
Jesus was aware of the availability and nearness of the Kingdom. Jesus
primary consideration was to confront men with the demands of the Kingdom.
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The foregoing statement, of course, does not minimize the issue of
present and future. They are and shall for time to come remain to be an
issue for discussion and speculation; however, a candid and impartial ap¬
praisal would support the preceding statement that Jesus was primarily
concerned with making known the availability of the Kingdom and urging
upon his contemporaries a response to it.
III. We have tried to recapture and review Jesus' impression and
conception of the character of the Kingdom of God. He did not have the
same things in mind as did the prophets before! Was he sacrilegious? Was
he a revolutionary? No, Jesus was a new revelation, i.e., the revelation
of God. He was the central feature of God's revised and completed plan
for men's salvation. The character of the Kingdom was revealed in him.
To know him and to emulate his life and habits was to experience the
Kingdom.' Jesus regarded himself as significant to the achievement of
Kingdom residence. We can only refer to the worthiness of an individual
in terms of the worthiness of Christ. He earns the Kingdom for the un¬
worthy. He felt strongly about himself as the medium through which the
individual comes into heavenly citizenship,
IV. But how can we escape eschatology? The basic assumption that
it is a problem cannot be discounted nor lightly considered. To strive
after the proper understanding is as essential as reading an official
document before signing it. To understand it contributes to the achieve-
sense of direction. So nature and presence interweave.ment of a proper
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What is the relation of present and future to Jesus' prediction of
the judgment which is just around the corner? Cyril Emmet, in his book
The Eschatological Question in the Gospels, says:
We have already stated this central thesis. It is
that the mind of Jesus was dominated throughout by
the belief that the end of the world was to come
immediately, the kingdom to be established super-
naturally in place of the existing world-order, and
he himself to be revealed on the clouds of heaven
as the Son of Man,
With some qualifications, Emmet states that "this is the key, the
one and only key, to the right understanding of the life and teachings of
Jesus, both in outline and in details."
Schweitzer is perhaps the most thorough in combining eschatology
and ethics. He sees them as overlapping and has no difficulty communicat¬
ing about them in synonymous terms. He felt that there was no ethics, as
such, in the teachings of Jesus relative to the Kingdom of God. He saw
Interimsethic, i.e., the ethic of the interim, as the only ethic Jesus
taught. This means an ethic for the time being, or pending the cata¬
clysmic downfall of the existing order. For Schweitzer, the nature of
the Kingdom is incidental to eschatology. He views Jesus as warning the
people to conform to certain ethical rules as preparatory to the judgment
soon to come. Schweitzer would side with Emmet that an immediate judgment
was near.
Joseph Klausner quotes Reimarus in presenting the career of Jesus
as follows:
The Keynote of Jesus' teaching was "repent.' for the
kingdom of heaven is at handj" — a call which drew
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to him large numbers of the Jews who were groaning
under Roman tyranny and believed in the coming of
the Messiah. Jesus never opposed the Mosaic law
and, at the most only emphasized the fact that mere
observance of ceremonial laws was not enough to pre¬
pare men for the kingdom of heaven, but that a high
ethical standard of life was requisite.
So this double emphasis is present in the teachings of Jesus; the King¬
dom's nature and its position in time, though the latter was not as
thoroughly clarified.
It follows, then, that in the course of the present work we have
attempted to bring into clear focus the immensity of the problem, escha¬
tology, with the additional emphasis of the nature of the Kingdom of God
as Jesus seemed to have taught in the synoptic Gospels.
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